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ABSTRACT

This dissertation explores women's participation in mixed mobilizations and unravels the
reasons which hinder their involvement and sense of belonging in street protests. In this project,
a feminist qualitative research with 14 diverse women results in an analysis that uses gender as
a lever to interpret their bodily experience. Aiming to contribute to the engendering of the social
movement's literature, | investigate how the construction of female identity, the lack of
representation in the political sphere, the exclusion within social movements, and the masculine
confrontational tradition of street mobilization affect women's engagement, and | examine how
their unique positionality in the intersections of gender, race, class, and ability shape their reality

in the streets of Athens.
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ISSUES OF ENGENDERED PARTICIPATION AND THE SENSE OF BELONGING
IN STREET MOBILIZATIONS: WOMEN'S EXPERIENCES IN ATHENS, GREECE

1. PREFACE

What lies before you is the dissertation “Issues of Engendered Participation and the
Sense of Belonging in Street Mobilizations: Women's Experiences in Athens, Greece”, the basis
of which is a qualitative research that was conducted from June to August. It has been written to

fulfill the graduation requirements for the Gender Studies MA of the University of Sussex.

This project aims to broaden the gender research within social movements theory, by
placing gender and how it shapes experience in street protests at the center of inquiry. To do
so, semi-structured interviews with 14 women were conducted as the main data source to
examine the obstacles and barriers that constrain their participation and to reveal what

challenges their sense of belonging in the streets.

| would like to thank the University of Sussex's staff for supporting all students in this
unprecedently difficult period. | also wish to thank my supervisor, Alexandra Lewicki, for her
excellent guidance and heartwarming support during this process. A great shoutout to all the
participants of this study; | feel indebted for their willingness to share their thoughts and
experiences with me. To all my families - the one | have and those | found along the way - thank

you, for everything you've given me.

This dissertation is dedicated to all those who find themselves in its narrative.

May our space amplify.

Rosa Vassilatu

Athens, December 2020
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2. INTRODUCTION

“PUSSY GOOD - COPS BAD" was the slogan spread with flyers on the 17" of November
protest march' in 2009. This was an intervention by women to challenge the sexist chant “cops,
pussies, you kill kids" that was broadly used by the movement” in demonstrations after the
assassination of the 15 years old Alexandros Grigoropoulos by a police officer, an incident which
instigated the December of 2008 riots. This intervention, followed by a poster/announcement with
the title "Bollocks of a revolt, comrades” was yet another effort of feminist manifestations claiming
emancipation and visibility within the movement to fight against the entrenched sexism that

underlined it, and make spaces of resistance more inclusive for their feminine composition.

Women's struggles for empowerment within movements are not new. The emerging
literature on gender and social movements has provided rich insight into the exclusion femininities
face in their involvement (Bhattacharjya et al., 2013). Furthermore, the end of the 20" century
signified a rapid development in research on social movements around the world, with an
engagement in street protests as a tool for political and social change. Scholars have researched
the willingness to protest, analyzed the repertoires used by protestors, and in only but a few cases,
have they examined the demographics that form the body of the protest. Gender, however, and its
role in such political processes is often restricted or overlooked, and mostly analyzed in spaces
that have explicit agendas on gender issues (Einwohner, 2000). As the body of feminist literature
within social movement theory expands, the quest for using gender as an explanatory factor for
mobilizations not limited to feminist issues becomes increasingly relevant (Kuumba, 2001; Taylor,

1999).

On the other hand, the highly unstable political reality of the past decade in Europe marked
a new era for social movements. The rejection of living conditions during the economic crisis and
the great austerity measures, lead collectives to follow prefigurative practices and take direct action
by occupying the public space with mass mobilizations (Ishkanian & Glasius, 2017). In Greece
alone, more than 45.000 demonstrations were held in the past ten years, with their striking
majority taking place in Athens. As Kosyfologou and Papanikolopoulos (2020) mention, even
though limited research does exist on the alternative collective action that emerged the years after

the riot of 2008, gender is hardly ever the center of inquiry. Their work sheds very important light

! The 17" of November protest marches commemorate the historical day of the massive student demonstration in
1973, also known as the Athens' Polytechnic Uprising against the Greek military junta.

2 Used in this dissertation to refer to the broader anticapitalistic movement consisting of individual organizations
and collectives
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on the “gender of the movement” and the entrenched inequalities that lie within it, however the
gendered aspects of participation specifically in protests remain almost non-existent in academic

discourse.

The brutal rape and murder of Eleni Topaloud?® in 2018, along with the lynching of the
prominent Queer activist Zak Kostopoulos / Zackie Oh* in the same year, marked a new era of
participation in street protests, as identities that were once deprived of visibility in the public
sphere openly took to the streets. Moreover, the anti-sexist rhetoric that emerged in the years after
2010, and the women's struggles to amplify their space within the movements, differentiated the
terms of direct action and paved the way for such claims to be articulated in the first place.
Nevertheless, mixed mobilizations still remain a male-dominated field, with militant and masculine
confrontation consisting the fundamental structure of participation. In this context, how do women
and femininities experience their involvement in mixed street protests, and what are the excluding

practices that need to be overthrown for a stronger and more inclusive movement to develop?

With this research, | wish to contribute to the engendering of the social movement
literature; | aim to explore women's participation in mixed mobilizations and unravel the reasons
which hinder their involvement and sense of belonging in the streets of Athens. By using gender as
a lever to interpret their bodily experience, | will investigate how the construction of female identity
and the lack of representation in the political sphere affects their engagement, and | will examine
how their exclusion from social movements as well as the masculine confrontational tradition of
protest marches shape women's reality in the streets of Athens. Considering the rationale behind

this positioning, the questions that this research aims to address are formed as follows:

e What are the parameters that affect women's involvement in street protests in Greece?

e What hinders their engagement and what constrains their sense of belonging in the
streets?

e Ultimately, what is the reality of women who participate in mobilizations in Athens, and

how do the intersections of gender, race and class inform their bodily experience?

3 Eleni Topaloudi was a student in the island of Rhodes, where she was raped, tortured and thrown into the sea by
2 men. In May, after almost 5 months of trial, the murderers were convicted to a life sentence. This case provoked
strong reactions from feminist movements and human rights organizations, and became the subject of discussions
about the real dimension of femicide in Greece. It was also the first time that (left-wing) media used broadly the
term femicide.

* Zak Kostopoulos / Zackie Oh was a member and activist of the LGBTQI+ and HIV positive communities. After
getting trapped inside a jewellery store, he was beaten to death in broad daylight by both the owner and the police
that were called on the spot. He died soon after he got into the ambulance. Stigmatization, misinformation and
unbridled lies in the media followed the incident, causing the communities’ enraged outcry. Trial still pending.
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3. LITERATURE REVIEW

Women's participation in street mobilization seems to be encompassed by the
construction of female identity which is traditionally excluded from the political sphere, issues of
inclusion in broader social movements, as well as the perception of protest as a masculine and
confrontational repertoire, raising questions on the precarity of the vulnerable, engendered body.
| will thus draw literature from a broad range of disciplines, to attempt an interpretation of the

reasons which hamper women's sense of belonging in the streets.

i. Women & Political Participation

Embarking upon a feminist research on women's political participation, the central and
dominant aspect that comes to inform the analysis is the traditional capitalistic division of the
social realm into the private and public sphere. This division has decisive consequences on the
construction not only of this specific dichotomy but also in the configuration of its elements, as
the terms public and private do not name two pre-existing social spheres but constitute cultural
categorizations (Fraser, 1995). From the beginning of what we call "western culture”, this
dichotomous division consolidated the exclusion of women from politics by reproducing
essentialist ideologies about gender and nature. The hierarchical relations between men and
women, and the simultaneous positioning of the latter in a lower and disadvantaged position is
based on the identification of women with their bodies, as carriers of given "physical"
characteristics that in turn determine behaviours, roles and positions (Beard, 2017; Beauvoir,
1997). This patriarchal logic helps to legitimize gender-related behaviors, roles and meanings,

along with the way gender determines intentional action within spatial and social limitations that

define who belongs to and who is excluded from specific spheres (Butler, 2015; Psylla, 2009).

The categorization of the gendered body is based on the same discourse that
reproduces the dichotomous conception of gender, in which men and women complement each
other as opposite poles (Foucault, 1980). In this context of exclusion, the distinction between
female and male characteristics remains predominant and influences daily social practices. As
female attributes are evaluated in advance as inferior to those of men, they further reflect the
hierarchical structure of gender roles, both interpersonal and social, and consequently economic
and political. As a result, the public becomes a masculine domain of work and politics, while the
private remains a feminine world of home and family. Political participation is thus normalized for

men, whereas women's involvement is considered ineffective and sometimes inappropriate as it
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contradicts gender expectations (Einwohner et al., 2000). Along these lines, women are
restricted from such spaces, while they are considered the most suitable for raising children and

regulating the household, with their role defined as crucial and irreplaceable (Psylla, 2009).

Women's struggles to disrupt this dualistic conception of the world marked the start of
the feminist movement, which demanded the right to full citizenship and allowed women to
claim space in the public and political sphere. However, until today, political life remains a male-
dominated space in the majority of the so-called advanced countries (Roth & Saunders, 2019).
Even though women acquired their political rights during the mid-20" century, their active
participation in politics remains underrepresented, while legislations aiming to decrease gender
inequality in politics have failed to increase opportunities for involvement and reverse women's
confinement to the private sphere (Psylla, 2009, p.216). Indeed, in Greece, women's political
participation in public life is becoming more visible yet also remains limited and highly contested.
Women constitute 51% of the overall population, however this percentage plummets when it
comes to being a member of the country’s institutional political life. The gender quota law might
have passed in 2019, but only 19% of the elected representatives in parliament were women in
the last elections (KETHI, 2019), while, in the UN world map of women's participation in

ministerial positions, Greece comes 139" in a list of 182 countries.

To explain this disheartening phenomenon, we must consider socio-economic factors,
such as the entrenched gender inequalities in the labor market, the deprivation of symbolic
(social networking) and material (time and money) resources, adding to the tendency of
receiving smaller amounts of funding for their election campaigns. Furthermore, psychological
factors consist a major component, as the different ways of socializing and gender stereotypes
weigh in lower rates of psychological predisposition to get involved in politics, with a heightened
sense of internal and external inefficacy (Kakepaki, 2013). Last but not least, the strict public
criticism that elected women receive about their role as wives or mothers and the fact that, in
reality, they are the ones that have to almost entirely manage family responsibilities, are among
the most documented barriers for women's engagement with institutional political life (Pitsika,
2019). These indicate that, in a patriarchal society with enduring traditions, women's political
participation in all its forms is permeated by structural, institutional and representational
discrimination, while the removal of previous barriers, such as exclusion from the polls, cannot

bridge the gap of previous decades.
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ii. Practices of Exclusion in Social Movements

In comparison with the documentation of women's underrepresentation in institutional
politics, there are only a few quantitative studies on gender differences in movement
participation (Roth & Saunders, 2019). Despite rich insights provided concerning women's
movements, less attention had been paid to gender within mixed social movements in the past
years. As Einwohner et al. (2000) state, by the end of the 20" century, research on social
movements received a tremendous growth, with a plethora of studies specifically focused on
women's movements, but with little attention to how gender affects the structures and
processes of those that did not have explicit gendered agendas. Concurrently, scholars
demonstrated that gender is a fundamental feature of all social movements whether or not they
pursue gender-related goals, and stressed the importance of using it as an explanatory factor for
movements not limited to feminist issues (Kuumba, 2001; Taylor, 1999). Indeed, in the past
years, a significantly growing body of feminist literature has brought together gender and mixed
social movements to highlight the multifactorial barriers that impede women's participation in

politics (Kouki & Chatzidakis, 2020).

Placing the argument within historical context, questions of women's visibility emerge,
along with levels of recognition concerning their participation in politics and political protests
throughout dominant historical narratives (Kosmala & Beall, 2019). Although women actively
participated in collective struggles of resistance all around the world, the recording of history
deliberately and systemically concealed their valuable contribution, targeting to maintain the
status quo and reinforce the erasure of collective memory (Yusta, 2016). Despite that, a
plethora of women's narratives that emerged in recent years managed to decentralize the one-
dimensional and masculine subject of resistance and overturned the perception of the female
figure as the defensive mother (Bonfiglioli, 2014; Nnaji, 2014; Pantelidou, 1996; Reynolds,
2000; Richet, 2016). These testimonies subverted the monopoly of men in direct action,
attributing previously anonymous actions to women and honoring them for their contributions
(Kosmala & Beall, 2019), thus amplifying women's participation in political processes. However,
these opportunities came with important challenges. Indeed, the emerging literature on issues of
women's inclusion in social movements shows that the fight for emancipation is not only given
against exterior forces but also within the presumably safe space of the movement

(Bhattacharjya et al., 201 3; Kosyfologou & Papanikolopoulos, 2020).
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From the alter-globalization protests to the Occupy movements and the mass collective
action that emerged after 2010 in Europe, transnational activism and social movements have
been addressed by several studies, however gender analysis was rather the exception than the
rule. Nevertheless, feminist scholars have drawn attention to the entrenched inequalities and
sexist practices that characterized those mixed groups. As Eschle (2018) points out, narratives
from members of the Occupy movements in Glasgow, showed internal problems deriving from
male privilege and dominating practices, as well as gender hierarchies and a culture of hostility
against women that led to openly sexist discourses and sexual harassment. To understand how
the participation of women and feminists is marginalized within social movements that are not
specifically focused on gender issues, we must also pay attention to the fact that activist
discourses do not often include gender claims on the movements' agenda (Kolafova, 2009;
Marinoudi, 2017). Indeed, the male bias that underlines social movements often marginalizes
women's demands for equality, as class struggles take precedence over gendered demands,
and women's rights and justice claims tend to become of secondary importance, if not

disregarded completely (Bhattacharjya et al., 2013; Ishkanian & Glasius, 2017).

On the other hand, many organizations do have a "women's agenda" in theory, and put
effort into achieving gender parity at both leadership and membership levels. In practice,
however, the entrenched mentalities and beliefs of activists about the positions and roles of
women prove stronger than their declarations, as male-dominated organisational models and
cultures persist. Discriminatory practices and explicit sexist expressions still consider women's
skills and points of view as useful but ‘complementary’ to those of men, which are regarded as
necessary and fundamental (Bhattacharjya et al., 2013). Indeed, even though women play an
important role in mixed social movements, they are overall underrepresented in the more visible
positions of spokesperson or leader, while they are more likely to be found behind the scenes,
doing the invisible ‘housework’ of the movement (Roth & Saunders, 2019, p.573). Such
gendered divisions of labor are not surprising or unique in the history of women in mixed
progressive social movements (Sasson-Levy & Rapoport, 2003), with many scholars
highlighting the specific roles and positions that are allocated to members according to their
gender (Fonow, 1998; Kosyfologou & Papanikolopoulos, 2020; Mostafa, 2015; Vromen,
2003).

Such strict hierarchies on the importance of skills and action were shifted and
reinscribed within the Greek context, when the economic and humanitarian crisis that

devastated the country gave room to the emergence of bottom-up collectives majorly consisted

10
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of women, responding to the urgent needs about food, education, healthcare, and housing
(Gaitanou, 2017). The re-appropriation and communization of the public space with the
principles of social reproduction, an element which strictly belonged to the private sphere,
disrupted the traditional dichotomy of the social realm, and challenged beliefs about what
constitutes the political practice (Maiguascha, 2011). Gender assumptions that underpinned
formal political participation were thus confronted, as the informal, personal, and domestic
arenas were (in terms) recognized as sites of political contestation and struggle (Lewicki &
O'Toole, 2017, p.155). As Motta et al. (2011) claim, such territorialised struggles extend the
terrain of the political to the community and result in the growth of women's social power and
autonomy. Even then, however, questioning gender hierarchies remained in many cases an

invisible and incomplete process (Kouki & Chatzidakis, 2020).

The principles of direct democracy, horizontality, and equal participation to which many
of the above-mentioned social movements aspire to, are deeply connected to and associated
with the process-oriented aspects of feminist imperatives (Mohanty, 2003). Nevertheless, they
pose important difficulties when it comes to implementation. Movements that experiment on
alternative modes of organizing by following the non-hierarchical, participatory, democratic, and
inclusive structure they aim to enable externally, often end up reiterating excluding practices
internally, and replicate rather than confront entrenched inequalities (Bhattacharjya et al., 2013;
Ishkanian & Glasius, 2017; Reinecke, 2018). Gender hierarchies, discriminatory practices and
explicit sexist expression, however, permeate participation not only within the more introverted
activity of movements, i.e. assemblies, political discourse, decision making, etc but also in
demonstrations, marches and protests, as they constitute the most extroverted parts of politics

in practice.

iii. Street Protest as Militant thus Masculine Confrontation

Political participation has been the research field of political sciences for many decades.
The tectonic changes of the social values’ structure in the 1970s exceeded the previous focus
on measuring participation solely by the engagement in elections or actions developed by
established institutional entities, as new and more unconventional forms of action emerged, with
individuals developing alternative political activity in a variety of non-institutional practices
(Kakepaki, 2019). At the same time, the flourishing movements of the 1960s marked a new
era in the field of social sciences, when the research on why mobilization occurs and the forms

under which it manifests brought human rights and identity to the center of attention (Calhoun,

11
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1993). These changes have informed the content of political and social sciences, with several
studies focusing on how specific identity features shape political participation (Baldez, 2002;
Bassel & Emejulu, 2017; Beasly, 2020; Lewicki & O'Toole, 2017; Massoumi, 2015;), and
more specifically the involvement in marches and demonstrations (Baldez, 2002; Jakana &
Kanisha, 2015; Jost et al., 2012; Murdie & Peksen, 2015). However, due to the difficulties that
come with researching mobilizations per se (Van Aelst & Walgrave, 2001), along with the delay
of gender accessing the study of social movements, until today, street protests do not constitute
an intersectionally examined field (Fisher et al., 2017). Systematic analyses on demographic
data and gender differences in protest participation with no explicit gender agendas are still

missing.

The new cycle of protest that followed the institutionalized and normalized mobilizations
of the past involves more confrontational tactics such as blockades, destruction of public areas,
attacks on the property of transnational companies and fighting with the police. These tactics
predominate in the mainstream narrative and representation, thus constructing street
mobilizations in the collective consciousness as broadly militant battles that evoke a sense of
war (Kolarova, 2009). Within the Greek context, with a rich tradition in contention, social
movements heavily rely on “noisy” mobilizations embedded at the street level, aiming to
enhance visibility and disrupt the normativity of everyday life (Kouki & Chatzidakis, 2020). Even
though in the years of the crisis, the Greek movement'’s repertoires of action focused on
addressing urgent needs of social reproduction, the central locus of resistance remained the
visible and “noisy” protest. Existing studies show that men and women draw from different
banks of cultural knowledge to fashion their participation in demonstrations (Kolarova, 2009),
nevertheless the main terms of action are formed by an androcentric approach that has

dominated this form of political participation.

Taking into consideration that protest methods are implicitly gendered, as they are
subjects to narrow criteria that are easier for men to meet, along with the formation of the “ideal
activist” identity that has a central role in the decisions taken concerning modes of action
(Craddock, 2019), we can understand how the emphasis on masculine confrontational and
violent tactics ends up marginalizing women in mobilizations. Indeed, as Kolafova (2009)
showed in her research on the alter-globalization movement, when more space is given to non-
violent protest, it becomes more accessible for women. A rare cross-national study of protest

activity also supports those claims, as it indicates not only that women are more likely to

12
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participate in non-confrontational activities, but also that men are overrepresented in
confrontational ones (Dodson, 2015, cited in Roth & Saunders, 2019). Furthermore, the
essentialist understanding of gender in dichotomous terms as polarized and oppositional entities
reinforces sexist stereotypes, where fighting is only associated with masculinity, and non-violent,
cultural protest symbolizes women's participation. This not only excludes femininities from
obtaining central roles or even exercising violence in their terms (Kosyfologou &
Papanikolopoulos, 2019; Sasson-Levy & Rapoport, 2003), but also creates an atmosphere
where for women be accepted and considered as equals by their comrades, they renounce their
femininity — which means weakness — and adopt masculine performativity (Kosyfologou &

Papanikolopoulos, 2019; Marinoudi, 2009);

Last but not least, spatiality and the sense of belonging in the public space constitutes a
focal point in feminist thought. The dichotomous spatial division of the public and the private
plays a central role in the social construction of gender divisions, as men and women experience
a place in dependence to the social composition and the particularities of that specific location
(Tselika, 2018; Apostolidou, 2012). As women's relegation to the domestic sphere reinforces
the public sphere as a male domain, questions on how urban segregation affects women's
participation in street protests need to be taken into account. What space is depends on the
person who experiences it and how their experience is subjectively informed by gender, race,
class and ability, as well as the cultural context in which this relationship takes place, which is
often perceived through power relations (Psylla, 2009). These political induced power relations
then define the precarity of specific communities, and determine who has the right to appear in
the public sphere (Bassel & Emejulu, 2017; Beasly, 2020; Butler, 2015; Chalkia, 2012).
Nevertheless, the streets are not considered to be predetermined fixed areas, but rather in a
constant "becoming”, registered by performance (Butler, 2011; Vaiou & Hatzimihalis, 2012).
Open space, therefore, does not only constitute the “locus” where the engendered body
becomes multiply vulnerable (Apostolidou, 2012), but also the place where it's appearance
exercises rights and unsettles the power structures that determine the formation of, and the

terms of belonging to, the public sphere (Athanasiou, 2014, Butler, 2015).
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4. METHODOLOGY
i. Setting the Basis for a Feminist Research

Feminist Epistemology refers to a set of values and principles that deconstructed pre-
existing traditions on knowledge creation and rejected unilateral agendas on who has the right
to produce it (Anderson, 1995; Ramazanoglu, 1992). The previous positivist, distant and strict
mentalities of knowledge production gave way to a multiplicity of research methods that
deemed knowledge to be inseparable from the social realm and the partiality of human
experience, bringing ethics at the center of reflection (Eichler, 1997; Harding, 1987). Drawing
on Marx and Engel’'s approaches to the privileged insight of the proletariat which carries a
liberatory role (Hartsock, 1987), the feminist standpoint theory claims that the personal
experiences of women as an oppressed gender construct a more accurate and authentic
understanding of the social world (Brooks, 2007). Narratives of lived experiences then not only
constitute concrete and valid knowledge claims (Hill Collins, 1991; Nadar, 2014), but personal
standpoints can be considered among the most trustworthy of all findings as well (Brooks,
2007; Harding, 2012; hooks, 1989). Since this project aims to explore women's experiences in
street mobilizations, | undertook a qualitative research with the conduction of interviews, as this
method constitutes an invaluable tool to obtain a deeper understanding of the obstacles and
barriers that hamper women's sense of belonging in street protests. Following the values of a
feminist research, | placed gender in the center of inquiry to explore how it shapes women's
experience, aspiring to bring forth social transformation, and aiming to empower participants

through consciousness-raising (Harding, 2012; MacKinnon, 1987).

In this research, the intention was to make women agents of knowledge by providing
room for the participants to narrate what they feel comfortable with sharing. The interviewees'
viewpoints would bring forth what they feel and find important, and it would provide an insight
on how they understand the world they live in, offering thus their understanding of how their
reality is constructed (Koertge, 2012). Semi-structured interviews were selected as the most
suitable method for data collection, as this would also augment the chances for reflective
engagement and prevent me from leading the conversation or assuming rather than listening,
thus decreasing the distance between researcher and researched (Hesse-Biber, 2007). The
discussion unfolded using a Topic Guide (Appendix iv), which was created with open questions

to cover key points needed for the research. Participants were interviewed for only one session
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of one hour, the audio recordings were transcribed and sent back for revision, while selected

quotes were translated before the stage of data analysis.

ii. Sample and Limitations

The collection of data was based solely on the conduction of semi-structured interviews
with 14 self-identifying women who participate in street mobilizations. This number of
participants is considered suitable for the extent of this project, providing an in-depth
understanding of the topic rather than a mapping of the field on a large scale. As regards of
criteria for the selection of participants, a purposive sample was preferred to cover a range of
identities that are relevant to the area of this research (Hesse-Biber, 2007). Rejecting the
universality of women's experience, | sought to take on an intersectional angle that would
provide insight on the personal and situational, showcasing the importance of bringing forth the
manifold factors that shape and diversify the bodily experience (Collins, 1987; Crenshaw, 1991;
Hill Collins, 1991; hooks 2000). A mix of gender expression, political belief, ethnicity, ability and
class was thus pursued; | also tried to cover a spectrum of the “protester”, from the newcomer
to the veteran, as well as of their positionality within the Leftish movement. | sought to include
women who are also mothers, a range of gender-queer identities, and people with distinctive
ethnic characteristics, i.e. color of skin. Last but not least, although | only interviewed adults, |
tried to cover a broad range in terms of age, as this would also provide a very interesting insight

on how women's presence in street protests has changed over the years.

This oriented selection of participants resulted in @ sample constituting of Athenian
women from 21 to 63 years young, out of which six were Queer, two were afro-Greeks, one
was disabled, there were two communists, three feminists, two women that no longer
participate in protests, six autonomous, two extra-parliamentary, one ex far-right, one mother
and four women that used to be organized but no longer follow a specific block. These aspects
do not reify by no means discriminative categorizations, as they derived from their self-
identification in the beginning of the interviews; they were thus chosen as their prominent
identity feature for the needs of this project. Even though this sample achieved a broad
intersectional angle to investigate both the diversity of the experience according to the unique
positionality of each woman, and the common places where bodily experiences meet on the
basis of gender, it also posed some limitations and weaknesses. The number of participants

from each “identity” is considered quite small to provide in-depth insight on how it affects
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experience (Vaismoradi et. al, 2013), while the multiple parameters that specify the unique
positionality might obscure the role that gender itself plays on the participation and sense of
belonging in the streets of Athens. Furthermore, there is no prior research done in Greece on
the demographics of marches to understand what the body of the protest is consisted of and
how that changes according to the type of claims, while the inclusion of male participants in this
project would possibly provide a clearer view on the role of gender as a social construction

through contradistinction.

iii. Data Gathering and Analysis

The recruitment of participants was based on convenient sampling through friends in
feminist and political circles. | found participants using oral communication and social media
connections. No kind of advertisement other than the word of mouth was used, and no
monetary compensation was appointed for participation, as this is mostly used in clinical
research and raises important ethical concerns (Dickert, 2013; Wertheimer & Miller, 2008).
People who found the research interesting were handed or sent an Information Sheet (Appendix
i) and a Consent Form (Appendix iii) to read, and they were asked to contact me if they wished
to move forward with the process. Furthermore, the interviews did not take place at a specific
location; the lifting of previous restrictions on social distancing because of COVID-19 allowed for
participants to choose a place where they felt more comfortable to engage in a conversation
with me (Lykes & Hershberg, 2012). Most of the women decided to meet face to face, apart
from two that were out of Athens at the time, and one who preferred the convenience of a
videocall. In the case of a participant with vision disability, a call before the meeting was made
to read aloud the Information Sheet and discuss any questions, since this was an unexpected
addition to the sample and measures had not been taken in advance. The Consent Form was
also read aloud while recording, having audio confirmation of full consent before initiating the

interview.

The stage of data analysis was also informed and guided by the principles of Feminist
Epistemology (Harding, 1991). All data, from transcriptions to analysis, was processed
manually instead of using any qualitative software (Abell et al., 2002), since this process
enabled me to get a better understanding of the material and become more fluent in both the
experience of the interviewees and mine. Drawing from Braun and Clark’'s (2006) approach on

the thematic analysis method, | thoroughly examined the resulting data, | identified reoccurring
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topics and used emergent patterns to formulate three main categories (Appendix vii). Coding,
however, was not restrictive, in order to capture the polyphony of experiential narratives and
avoid the generalization of claims (Atheide et al., 2002); | thus aimed towards showcasing the
perspectival partiality of experience as a personal and uniquely lived process. Since this area of
inquiry is a rather untraced field, to say that | will hereby provide a trustworthy interpretation of
data might be an ambitious statement. | rather attempted a presentation of results by bringing
the engendered bodily experience in the center, allowing participants to interpret their reality, as
it is constructed by their embodied and situated relationship to the world (Atheide et al., 2002).
| thus drew some tools also from the Interpretative Phenomenological Analysis, as it seeks to
understand how particular experiential phenomena have been understood from the perspective

of particular people in a particular context (Smith et al., 2009).

iv. Ethical Parameters and Considerations

For the conduction of this research, several steps were taken to ensure participants of
this study are freely giving fully informed consent, following the principles of an ethical feminist
research (DeVault & Gross, 2012; Hesse-Biber, 2007; Koertge, 2012). First, upon oral
communication about the study, participants were informed of their free right to reject my
invitation, and after providing the Information Sheet and the Consent Form, | made myself
available for extra clarifications and questions. Furthermore, before the conduction of the
interviews, participants were asked again whether they feel comfortable to continue, and were
reminded of their right to withdraw completely. In terms of privacy, all data related to this study
were retained and shared in a form that was fully anonymized. The names of the participants
were replaced with names of inspirational Feminists and other strong women that were chosen
by them, and no confidential information was disclosed. Potential identifiers in the quotes used
for the analysis were distorted, and transcriptions were sent back to participants to review for

misinterpretation or unintended exposure of identity.

Due to the nature of the study, | was prepared for a discussion on sensitive topics. Since
the interrelation of sex, gender, age, class, ethnicity, and political beliefs was to be closely
examined with issues of representation, sense of belonging, and exclusion from political
participation, | embarked upon the conduction of the interviews with attention to respect, care
and reflection, following feminist values to minimize the potential harm and distress in

participants (Burgess-Proctor, 2015; Harding, 1987; Hesse-Biber, 2012). | was happy — and
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surprised — to see that participants showed no signs of anxiety during the interviews. Even in
cases where traumatic events were indeed mentioned, these were not shared as currently
distressing memories but only posed as reasons for not participating anymore in violent
protests. However, in one case, a participant became emotional due to nostalgia on a touching
recollection. This made me feel very uncomfortable since the interviewee was not only older
than me, with a very long history in the movement, but also the "mother-figure” of a prominent
feminist collective to which | was a member. | used humor as a reflex, which lightened the
atmosphere at the time, but made me strongly question my ability to handle a potentially more

severe outburst with traumatic parameters.

Feminist scholars have called critical attention to the relationship between knowledge
and power (Harding, 1991, 2012; Harraway, 1988), locating the reduction of hierarchy
between researcher and the researched as a central pillar in the conduction of a feminist
principled research (Hesse-Biber, 2012). To prevent the reproduction and reinforcing of social
inequalities, | started this project by recognising my own values and attitudes in relation to the
research process, acknowledging the privileges that derive from my positionality as a cis-gender,
straight-looking, white and Greek middle-class woman with no disabilities. | was aware of the
presumptions | had from my personal involvement with street mobilization and participation in
social movements, and | tried not to let those obscure the interview process (Berger, 2015). To
increase the sense of participation for the interviewees, | followed rather than lead the
discussion in an atmosphere of mutual understanding and reciprocity, while being constantly
alert of the power dynamics that form during the interview (Bauman et al., 2002). However,
holding a friendly atmosphere and conversable tone sometimes blocked the participants that
had a “political capital” smaller than mine from further extending their opinion, or discouraged
them from expressing an opinion different from what | had just said. | realised that minimizing
the authority of the researcher, while trying to focus on the interviewee's experience at the same
time is a fine line, while reducing the distance between the two is a difficult balance to maintain.
Reflection was also central in both the analysis and interpretation of the results, as one's own
perceptions, conceptions, and processes influence and shape the research at all stages
(Mauthner & Doucet, 2003). Last but not least, the presentation of the results require
describing and explaining without changing the participants’ meanings (Merrick, 1999), a
process that also revealed the inevitable limitations that are posed by indirect transmission,
especially in this project where the translation of original transcripts from Greek to English was

involved (Crane et al., 2009; Temple & Young, 2004).
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Other ethical concerns | had to encounter were that, since the very beginning of this
project, | feared that the typicality of an academically framed research would prevent people
from participating in principle, as it also goes against my orientation towards a knowledge that
derives from below. Indeed, three of the participants felt ambivalent about moving forward after
reading the legal restrictions in case | was approached by the police, while a fourth one refused
to participate completely. On the other hand, | was also conflicted about choosing to move
forward with a purposeful sample, as inclusiveness felt shallow since it was done in terms of
trying to fulfill an intersectional palette. Last but not least, my involvement with the movement
only dates back a few years, which makes me comprehend myself as a kind of an outsider in
this research. As a result, | often felt uncomfortable interviewing women who were more
politically advanced or aware than me, so | found myself constantly trying to justify my
questions, in order for them not to sound wrong or ignorant. However, as the interviews went
by, | gained more confidence about who | am and my frank intentions about this project, while |
also acquired a broader perception of diverse opinions. Adapting my questions to be more
inclusive and observing how |, myself, was formed and shaped by this project, confirmed bluntly
that reflection throughout every stage of the process is an invaluable tool for the conduction of

an ethical, feminist research.
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5. ANALYSIS

i. The Greek Context

From the years of the resistance to the civil war and the political transition, women in
Greece were always present one way or the other in the political spaces of the Left. The
massive and "noisy” feminist movement of the 80s renegotiated women's existence in social
and political life, with a dynamic presence in printed speech, autonomous groups, archives, and
bookstores. However, the legal reforms of the 90s that alleviated some of the targeted
demands, absorbed the momentum invested in these processes, and institutionalized the
feminist movement. Nevertheless, sporadic autonomous groups that started emerging by the
end of the 20" century brought the discussion of gender and sexuality within the political
system, setting the basis for the rejection of the leftish legacy of the movement, by centralizing
politicization through women's oppression. The transition, however, was neither linear nor
without grievances. Tough individual and collective struggles had to be given for the once
macho and male-centered culture of those spaces to start losing their dominance, while the
frustration by the absence of feminist structures, and the sexism/homophobia of the existing
ones, further obstructed inclusion and the positioning of the personal within their political
processes (Marinoudi, 2017). As a result, it was not until after 2010 that the discussion on
sexist speech and practices entered the movement, opening thus the way for the construction

of a more inclusive space.

Moreover, street protests in Greece also constitute a field of great changes in the past
years. The student's movement of the '06-'07 and the murder of Alexandros Grigoropoulos in
‘08, marked a substantial opening in participation, where kids and people took it to the streets
regardless of their gender. Furthermore, the economic crisis that devastated the country resulted
in massive mobilizations and demonstrations that picked up steam in 2011, when Athens
became a symbolic and fundamental locus of confrontation. As Kakepaki (2013) mentions in
her research on gender dimensions of the collective and individual action in Athens during the
crisis, an unprecedented number of people participated for the first time in street protests, with
this number being equal in men and women. However, the percentages changed drastically
when contrasted with participation for “then and now". As she highlights, there is a big
difference according to gender when it comes to participation before the crisis. Indeed, the
demolition of the welfare state and the precarity of women's place in the working industry

intensified their oppression. On the other hand, the mass strikes in the public sector, where
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most employees are women, and the already fertile ground for women's claims on inclusion
brought tectonic changes in their presence in mixed protests. Last but not least, the overflow of
international images of women actively participating in collective struggles pushed for the
visibility of femininity and posed as an emblematic way to overthrow the established white-

macho-male-dressed-in-total-black body of the streets, along with all its components.

Greece is a country with a rich history of contention. Specifically, given the highly
unstable period that followed ‘08, with more than 45.000 demonstrations taking place in
Athens in the past decade (Athens 9.84, 2019), it is surprising how little we know about the
demographics of street protests and the collective struggles of that period. Hardly ever have
street mobilizations been put under the microscope, let alone examined from a gendered
perspective. What will an intersectional qualitative research reveal about women's participation in

mixed street protests?

ii. Uncontrolled Violence as the Central Aspect that Constrains Participation

Even though | had no explicit mention of violence in my questions, all participants
devoted a rather large part of their answers to how they are affected by the physically
confrontational aspect of street protests. When asked to elaborate further, police brutality
emerged as their biggest worry; “I know that what you do is irrelevant and that the march
doesn't have to be violent for the police to attack. You know for a fact that you can arbitrarily
suffer terrible violence”. The fear for physical integrity was predominantly present in almost all
the participants, “getting arrested is not scary for me; | am afraid of getting beaten cause | don't
know what their limits are anymore”, along with the acceptance that this is just the way it is;
“hm, which okay, | know that this is anticipated in protests”. This not only shows that
mobilizations seem inseparable from violent confrontation in the collective consciousness
(Kolafova, 2009), but also confirms claims that violence is a central reason for women's
abstinence from street protests (Roth & Saunders, 2019). Furthermore, fear is intensified when
the aspect of gender violence is added to the equation, as police repression is considered an
extreme version of male violence, a worst-case scenario for most; “what grossly stresses me out
is whether | will suffer any kind of violence, based on my gender”. Examples of the past years
from girls and women reporting police officers for exercising violence aimed specifically towards
their gender and not the fact that they participated in a protest, along with the connotations of

such images, play an important role for women's experience; “it certainly involves a much
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stronger insecurity, about what is going to happen to me and how | will be able to handle it,
because all this unbridled violence is a structured mentality, no longer towards the individual but

towards their gender”.

Further along our conversations, the issue of bodily vulnerability and how that
interrelates with the gendered body along the lines of street mobilization emerged. As bodies
consist a locus of social significance, the reproduction of the female body as a confrontational
able one becomes almost impossible (Apostolidou, 2012). Especially since protests are quite
militaristic and involve physical strength for street fighting with riot police that consists of men,
they are driven by an emphasis on confrontational tactics that are seen as male (Kolarova,
2009). The traditional thus precarity of the female body which is seen and medicalized as weak
(Ehrenreich & English, 1973), further excludes it from the action. Although some of the
participants adopted a gender-blind view, discussing deeper led some to wonder about the
social construction of identity; “I feel more vulnerable in a protest. Does this happen because |
am weaker as a person and | have been told that | am weaker because | am a woman, so this
happens in my mind? Maybe. But generally, | think that the woman's body is weaker". A robust
bodily structure is traditionally considered a male privilege, the participants nevertheless
admitted that this applies also to women in many cases. However, gender remains a more
important factor in determining participation in violent practices; “we have male friends that are
only 50 kilos but, because they are men and are supposed to be more (brutal), they are the
ones who throw molotovs”. Furthermore, considering that modes of action are decided by “ideal
activists” that pose narrow criteria for participation which are easier for men to meet (Craddock,
2019), we can explain how the monopoly of violence is connected with gendered privileges
(Kosyfologou & Papanikolopoulos, 2019). Those that do not fit the bill cannot cope and are
thus excluded; “female friends often say they will not go to the protest because they feel it will
be more difficult and dangerous for them, whereas male friends will say ok, we will go, get into

fighting, do a little bit of our gymnastics and all is good".

The discouragement by violent tactics does not only involve the precarity of the body but
also extends to matters of principle. Indeed, many of the participants do not agree with such
tactics, as they do not feel identified within violent practices, which often results in unwillingness
to participate. As one interviewee specifically mentions, “I feel that | don't converse at all in such
terms. In order not to get into the unpleasant process of confronting this brutal violence in the
context of anti-violence, | may prefer not to participate. And that is why it is discouraging”. The

refusal of violent tactics, however, is neither universal nor exclusive for women. Although a
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reality that constrains participation for most, this phenomenon must be examined outside
essentialist perceptions of the biological sex, but rather through the construction of gender, and
the characteristics that are inscribed to it (Chodorow, 1978; Rubin, 2020). As an interviewee
suggests, ‘I think that because we are brought up with softer terms in a context less
authoritarian, we haven't learned to beat up someone to get something. The streets have these
conditions and that discourages us”. Respectively, the fact that also men support claims of non-
violence and desire care politics, shows that participation is neither purely connected with
biological sex or gender, nor exclusively limited to such differentiations. Politicization choices, on
the other hand, become central; as she continues, “in other words, for me, the discouragement
from violence has more to do with the feminist consciousness, which is mediated through
gender, rather than with the very fact that | am a woman. Being a feminist involves my growing

up as a woman to a very large extent, but the course was not linear, it was not a given”".

Even though some would never participate in violent acts and condemn violence, most
of the interviewees supported its use as a response to police brutality. As one specifically said,
“we don't like that our comrades get beaten up, but deep inside we are happy that there is
someone to guerilla fight within the fucking city”. This position is differentiated, however, when
the macho attitude of the actors and the violence as a non-necessity is put on the table
(Kosyfologou & Papanikolopoulos, 2020); “I don't mind at all, do a city guerrilla, | will be very
much in favour. However, the macho attitude that circulates the movement and the fact that
various patriarchs will take decisions, without those being collective ones or a real need, this has
discouraged me a lot". Furthermore, the ideological domination of gender essentialism is
overthrown as women can and do participate in violent confrontation (Jakana & Kanisha,
2015); "I think that if we wanted, we could break stuff and cause damages or whatever else
happens in protests. Not all women are petite and weak, just as being a petite woman doesn 't
mean you don't have the strength to break a shop window". However, violent repertoires are
approached as another aspect of the dominance of masculinity in politics that reproduces
multiple exclusions and the mythology of the powerful, which in turn give a legitimizing
background to gender inequality (Kosyfologou & Papanikolopoulos, 2020). Additionally, the
patriarchal model that ostracises women from the public sphere also excludes them from the
possibility to be involved in “illegal” actions (Psylla, 2009). This is reflected in the implicit as well
as explicit exclusion of women from violence. As one interviewee mentions, “the very fact that |
haven't thrown a molotov has to do with the fact that I am a woman. Even so, | made my first

one when | was 15 (laughs) but | never threw it". Indeed, although women are willing and fulfill
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the prerequisites needed, they are rarely allowed to do violence; “have we seen many women
given the right to be in front? | think not. Even if they have the bodily structure for it, they will
not be given the chance, they will not be positioned there”", while when they do, they adopt a
masculine performance; “there are some in the second row, but they are women who embrace
total masculinity, right? As a feminine woman, | would never have the chance, even if | am sure

that | would beat up far more cops than half of the men in front”.

Apart from the predominant issue of violence, what are the other obstacles and barriers that
hamper participation for women, and what are the challenges that obscure their sense of

belonging?

iii. Obstacles, Barriers, and Challenges that Obscure the Sense of Belonging
a. Exclusion in Social Movements

Modes of action and the way movements protest inevitably reflect their internal
processes. Women's sense of security and belonging in mobilizations is thus deeply connected
with their participation and inclusion in social movements; “if | know there will be a clash, | don't
feel safe. But if I'm organized, | feel far more security”. Subsequently, the multiple barriers
women face when involved in mixed political spaces directly affect their participation in protests;
“when | was in preparatory processes, | never felt like | had space to speak or to exist. So, in the
streets | always felt more vulnerable”. Although the movement has become more inclusive in the
past years, gender discrimination, entrenched mentalities, and hierarchies are still reiterated
internally (Bhattacharjya et al., 2013; Ishkanian & Glasius, 2017; Kouki & Chatzidakis, 2020).
As most of the interviewees realized, there is often a big difference between ideals of equality
and the reality in mixed collectives (Einwohner et al., 2000; Kolafova, 2009), as gendered
divisions of labor still define politics and leadership as a male privilege, while women assume
roles that tend to replicate their unpaid caring work (Kosyfologou & Papanikolopoulos, 2020;
Vromen, 2003); “essentialist beliefs are reproduced in the internal of movements. Even if you,
as a woman, decide to join a left or anarchist collective to fight the limits society sets for you,
you will be confronted by the fact that Reason is only expressed by masculinities, and in relation
to it, you are the otherness, the emotion, the vulnerability, the feminized existence, which is
completely devalued”. Furthermore, the lack of gender agendas in most political spaces and
their marginalization as secondary to unilateral struggles discourages participation and further

obscures the sense of belonging (Bhattacharjya et al., 2013; Fisher et al., 2017; Marinoudi,
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2017), a fact that was also confirmed by the interviewees; "I felt that issues related to being a
queer woman were being displaced by the dominant narratives of collectives. Their agenda did
not include gender oppression or female empowerment, nor LGBTQI+ and sexual liberation
claims, which for me are at the core of my thinking”. Last but not least, the gender violence that
exists within mixed political spaces (Eschle, 2018), along with the covering up of such incidents
(Kosyfologou & Papanikolopoulos, 2020), ostracizes the victims; “there are so many examples
of gender violence within the movement, | don't know where to begin. Most times, if not all,

such incidents are covered up by the group. There is no safe space for women”.

b. A Male-Dominated Space

Returning to the in vivo presence in the streets, even if the terms of action have
differentiated the past years by becoming more inclusive, this does not mean that structures are
radically changed since gendered subjects are not deconstructed (Marinoudi, 2017). Until now,
in mobilizations “masculinity prevails, and it is a space monopolized by men”. Indeed, as another
interviewee confirms, “protests are male-dominated spaces. | enter the marches and the bodies
around me are male, the people who give the pulse and the slogans are men”. We cannot know
whether the body of mixed protests in Greece is constituted equally by men and women since
there are no quantitative researches measuring demographics. However, since demonstrations
constitute one of the most extroverted parts of politics in practice, even for intuitive reasons
without rationalization, women feel they do not fit. Especially in mobilizations with no gender,
peace or child-related claims, participation becomes a practice that goes against the dominant
construction of motherhood as the epitome of women's identity (Sasson-Levy & Rapoport,
2003); “the system doesn't give us such roles. We are not the ones who must take it to the
streets, unless it is a matter of social reproduction, something in the female nature and identity.
Going out of this context, this is a role that doesn't belong to us, it's not what we have to do.
So, this prevents us right from the start”. Furthermore, even if women participate in equal
numbers, the patriarchal pattern on the street remains very structural; “through seeing the body
of a protest, through the under-representation of women in important roles in a block, you feel
that you are not enough to be there, that there is no space for you to freely exist”. This does
not happen only through personal experience but also extends to images' dissemination in
media, which are ideologically charged and play a significant role in influencing the public
opinion (Veneti, 2017); "when you see images solely of men or masculinities in protests, this

might not prevent you, but it will surely not facilitate or urge participation”.
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In this context, participation for women is inscribed within specific terms and restrictions,
which determine the roles and positions they obtain in street action. A repeating pattern in the
interviewees' narratives is the fact that women are not only excluded from violence, but also
from key positions and central roles (Kosyfologou & Papanikolopoulos, 2020); *I cannot be in
the first chain® as a woman because | am not considered militant enough, according to the
patriarchal perception and the ritual of conflict. The sticks® cannot be held by women, who will
be found far behind, certainly after the 3rd chain, especially if it is a clashing protest”. This also
happens in a patronizing way, covered by the pretext of protection to the weaker sex; “it's the
classic reflex of the macho people who, in order to protect you, will place you further back.
Which is also part of the movement's differentiation according to gender for people in protests.
It may happen subconsciously or absolutely consciously; it is nevertheless a very classic
condition”. On the other hand, roles that have to do with organizational aspects and the security
of the block are predominantly filled by women. This happens in terms of gendered divisions of
labor, reproducing in the public sphere stereotypes of the private, which are deeply embedded
in the social fabric (Sasson-Levy & Rapoport, 2003). Women thus adopt a maternalistic
position (Kosyfologou & Papanikolopoulos, 2019); “maybe because I'm a woman, and this
goes for other female comrades as well, | had the role of keeping the block safe. The fact that
chains should be made, how to organize the safeguarding, who will hold the bagpipe, what is
the plan to leave the protest safely and where will this block go next, phoning lawyers, etc, the

whole know-how of care for the block, is a female role, that of a militant woman who will do it
anyway".

c. Masculine Performativity

Even though participants claim that the previous stricter exclusion of women from
specific positions has somewhat changed in the past years, many of them observe such
differentiations in terms of masculinity and femininity; “protests are male-dominated; anyway we
look at it, they are the ones with visibility. There is not so much femininity, or at least it is not so
visible. Even if women are participating, they won't seem feminine to match the philosophy of
that moment”. Such parts of the narratives led the way for another very important phenomenon:
the performativity of masculinity. As Marinoudi (2017) aptly suggests, women participating in

such processes become “gender migrants” in order to be accepted and considered as equals by

> Rows of people marching closely together, forming human chains by using their elbows to push back police blockages
® Pieces of wood that may or not carry the flag of the block. Used by the safeguarding teams along the sides of the
march
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their comrades. This entails a performativity that pushes away feminine characteristics and
transforms the self by embracing male codes and de-sexualizing techniques to carry out the
masculine socialization (Marinoudi, 2017). As a participant confirms, “in the assemblies | was
feeling very uncomfortable because | was a woman, cause | should not be very sexualized in
order to be treated as an equal member, so | was generally very oppressed, making my voice

heavier, wearing specific clothes that fit the standards”.

Respectively, when it comes to participation in mixed protests, the political culture of
which is expressed with an attacking and confrontational masculinity (Kosyfologou &
Papanikolopoulos, 2020), in order for a woman to claim and “earn” an equal position, she
adopts the requested and prevailing performativity that remains a very specific thing until today;
“it is more intense, more guarding, more masculine. To have the same respect and recognition
from your comrades, you must perform something similar. This is limiting for femininities since
participation in protest must entail purely masculine features”. This valuation of masculinity
assumes and confirms the central role prescribed to it, in shaping the hierarchical ordering of
identities that reflects and reproduces social stratification, and determines differential modes of
participation in and belonging to the public space (Sasson-Levy & Rapoport, 2003). Femininity
is thus not only devalued, but its underrepresentation carries connotations which further hinder
participation for women who cannot perform in such ways, while obscuring the sense of
belonging for those who cannot identify themselves within the body of the protest; “there are
girls who do not feel they can be themselves there. Femininity has no place in the established
culture of the protest; she feels awkward, discouraged, unwanted. She doesn't see others like

her, so she is the other; scared and simply not belonging”.

d. Other Excluding Factors

One of the most characteristic examples of exclusion in protests are the slogans that the
movement chants, along with the semantics and semiology behind the language used. Apart
from the fact that many of them are predominately sexist, the movement continues to use the
“generic male” pronoun, ignorant to the power language holds not as a neutral medium or tool
which merely describes reality, but as a central pillar in the construction of meanings,

establishing the production of one worldview against another (Butler, 2015; Psylla, 2009). Just

’ The Greek language has three grammatical genders (he, she, it). The masculine one is considered to be the
general, which refers to all people and is broadly used in the everyday life. Feminist movements often critique the
sexist connotations of this practice.
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like an image, then, slogans play a significant role in representation and thus, inclusion; “most
characteristically, the slogans. We must shout for a whole life that we are a (he)worker, it seems
like never in my life have | been a (she)worker® (laughs). | don't exist anywhere; | don't exist as
a woman in slogans”. Furthermore, the heterosexist dynamics the movement uses to emphasize
its masculinity in order not to be considered feminine (Kolarova, 2009), reproduce through
slogans the social hierarchy of sexes and maintain a space in which authoritarian gender
relations are normalized (Chalkia, 2012). As an interviewee observes, “cops - pussies for
example, it's full-on macho. Listening to such a slogan, you realize that in the very body of the
protest you are the other, exactly because you do not define yourself, but you are defined

differently by those who also determine the conditions of the protest”.

The words sexism, macho, toxic masculinity, male gaze, and patronizing are used
interchangeably along the narratives. It is more than evident that all participants have
experienced multiple examples of gender discrimination that make them feel unwelcome and
unsafe. This adds to their discouragement and further obscures their sense of belonging; “how
many times have we gone to protests and guys flirted heavily with us? This reinforces the fact
that | am there as a sexual-erotic subject, and this bothers me because it strips me from my
political identity”. Their bodily structure or even their very being in the protest becomes a locus
where sexist connotations are applied “when you are short for example; for a man they will say
oh, look a small kid, but for me, they will say aah, the shortie, what is she looking for at a
protest, no place for her". Last but - under no circumstances - least, the fact that protests do
not constitute a safe space takes a dark turn when women have to often march alongside their
abusers. In such cases, the chronic covering up of rapists, with the blaming and distrust that
encircle the victim, especially when they are members of the same collective, mostly results in
the displacement not of the abuser but of the survivor (Eschle, 2018). This also highlights the
dimension of male's appropriation of collective action (Kosyfologou & Papanikolopoulos, 2020);
“there are many protests where we got into fighting between us because space was granted to
abusers, rapists, who have been reported as such, but with no result. The victims were the ones

who left”.

Taking into consideration these axes, how is experience shaped through the prism of

intersectionality?

& Differences in the ending of words specify the grammatical gender mentioned. Here, a male and a female worker.
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iv. Unique Positionality as the Lever that Informs the Bodily Experience

The feminist theoretical approach followed throughout this research sought to keep an
intersectional angle to bring marginalized voices and experiences in the center. This
intersectional framework is of paramount importance to inform also my analysis, as the lack of
space and visibility for those that do not comply with the constructed white Greek militant male
rebel as the ideal activist, affects greatly their presence in the streets. Since he is the type that
not only shapes the movements' claims and the collective assertive extroverted action, but also
determines the opportunities and restrictions inscribed in dissident bodies, we need to further
examine who has the right to appear in the public sphere and elaborate how the unique

positionality of actors informs their bodily experience in mobilizations.

Since this research focuses on the experiences women have in mixed mobilizations and
social movements with no explicit gender agendas, we should recognize that they constitute a
diverse body lacking the preexisting histories and solidarities that derive from shared
experiences of oppression, and are thus characterized by weak ties and differentiations in
principles (Massoumi, 2015). However, since bodies produce, elaborate, and articulate political
ideologies (Sasson-Levy & Rapoport, 2003), we must think about how the precarity inscribed
to various minorities might operate also as a site of alliance among populations that are deemed
disposable (Butler, 2015). This nevertheless presupposes an intersectionally informed ideology
that does not reproduce discriminative hierarchies, as the lack of one results inevitably to the
exclusion of those whose desires do not fit the standards of the movement (Massoumi, 2015).
Indeed, participants often contrasted mixed mobilizations with those of feminist and queer
claims, and talked about the sense of safety, belonging and security that intensified in the latter.
As Judith Butler suggests (2015), the norms of the heteropatriarchal capitalism are not simply
imprinted on bodies, but also produce them, informing the lived modes of embodiment they
acquire over time. These modes, however, can become ways to contest norms and develop
forms of resistance to break them. Such practices of space amplification within social
movements (Motta et al., 2011) were mentioned in many narratives, with visibility becoming a
central locus of resistance; “in my ritual, | have added femininity. | wear lipstick before going to a
protest, even if | don't wear it at all in general, only because | want to add visibility to femininity”.
Feminist struggles to destabilize normative ideals of participation involve unsettling power
structures through which gender, race, class, sexuality, and nation mutually determine the

formation of, and the terms of belonging to, the public sphere (Athanasiou, 2014, p.5). What is
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considered a militant representation in the streets thus changes, as marginalized subjects seek
terms of participation outside the frame of anti-violence. Their bodies become a vehicle of
implicit and explicit struggle simply by existing within a space that is sexualized and gender-
segregated (Apostolidou, 2012); “for me, the fact that queer subjectivities took it openly and
freely to the streets and managed to break the police blockage without getting physical is also a
very militant action. The macho masculine violence should not be the absolute criteria for a

victory in the streets”.

Judith Butler (2015) theorises the significance of precarity of the bodies that occupy the
public space, by using the term as the politically induced condition in which certain communities
become differentially exposed to injury and violence, suffering heightened risk for harassment,
pathologization, and death. Indeed, minority women in Greece are pathologically present and
politically absent, as they experience systematic discrimination and multidimensional inequalities
based on their race, class, gender, and legal status. When it comes to participating in street
protests, AfroGreek women claim that the color of skin becomes the identity feature that
predominantly restrains participation, as the discrimination one receives from the society due to
race, obscures the role gender plays in their sense of exclusion; "my color, the fact that | belong
to the black race is the main reason that prevents me from participating. When | think about the
dangers and whether to join or not, being a woman is rarely put into the equation. Race always
comes first”. Apart from the maximized vulnerability and sense of insecurity that these
communities face due to their chronic exposure to arbitrary state violence (Butler, 2015) and
racist targeting by the police, the troubling issue of citizenship plays a defying role as it shapes
possibilities and limits options for the articulation of minority actors’ political claims (Lewicki &
O'Toole, 2017, p.154). Apart from the frequent exclusion from formal politics, the
institutionalized precarity, the lack of representation, and the chronic misrecognition and
invisibility in the public sphere (Bassel & Emejulu, 2017), black women's experience in
mobilizations is also informed by the great challenges and consequences posed by their legal
status. As a second-generation” participant explains, “there was always a concern about my
presence because | knew that an out of nowhere arrest could lead to resistance against
authority, and that, when | was on residence permits in Greece, could jeopardize the possibility

of obtaining Greek citizenship”. In a hostile political context, the intersectional social justice

? Second generation refers to people who were born and/or raised in the country by migrant parents. Due to the
lack of legal provisions, for many years they had to follow a cumbersome process of obtaining residence permits in
order to then apply for Greek citizenship.
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claims of minority women are often absent and inaudible, while their presence in the streets is
rendered either invisible or hypervisible (Bassel & Emejulu, 2017). Performativity, gazes, the
enforcement of the position one has to take, the body with the prejudices that it holds, and the
overall racism are just some of the issues that unraveled in their narratives; "I don't feel | belong.
| feel more like an object to be seen than someone who participates, especially when they make
no effort to include me. If shit goes left, | know there will be nobody to protect me”. When race
becomes an obstacle to having your voice heard, build a life in the country or even having a
presence in the public sphere, the sense of belonging is inscribed by multiple restrictions; “a lot
of things weigh in to build a connection with your environment, and ownership is of paramount
importance; as a community, we don't have a lot of things belonging to us. But if | own a house,
I will feel that the street in front of it is my concern, | will have a saying about what happens in it

(...) And of course, when you hear for 30 years ‘go back to your country’...".

On the other hand, participants with physical disabilities, vision impairment and mental
health issues highlight the importance of active inclusion in street protests. When marching
relies on ableist norms about who can or cannot be seen in a public space that is not designed
as an inclusive one (Beasly, 2020), issues of accessibility and mutual protection are brought to
the table; “participation is prevented for me because my loss of vision will make it impossible for
me to protect myself. And | cannot rely on someone else to protect me because, when you are
trying to save yourself, you will not think about the person next to you". The inclusion of less
able people heavily relies on the decisions made by the movements, which entail the repertoires
to be followed and the provisions taken to provide safe enough spaces, practices and
protection. However, the assumptions and practises that keep people with disabilities from the
public space render them invisible also to the movement (Beasly, 2020), and constitute thus a
parameter that is rarely taken under consideration. Even in the case of a long-term activist that
developed moving difficulties in the past years, the lack of provisions and inclusion discourage
her participation; "if the protest is a risky one with no provisions, | prefer not to put anyone in
this position. Because | might be vulnerable and have 3 people helping me, but in this way, they
become vulnerable as well, you know?". Lastly, | wish to mention anxiety and mental health
issues as parameters that not only obscure but completely prevent participation. The prevalence
of militant and confrontational forms of action constitute a precarious condition in which people
with mental health issues become multiply vulnerable. Such is a case of a participant who used
to be very active, but violent acts and uncertainty in protests gave way to fear, and consecutively

the decision to never participate again; “after many years of involvement, | started having a lot of
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fear for what might happen in the protests. This, along with my panic attacks and increasing

agoraphobia, prevented me from participating completely”.

Even though only one of the interviewees was a mother, the obstacle that parenthood
poses to participation was mentioned by a number of them. As Vromen (2003) claims, the
clear distinction between the private and the public space has been questioned extensively, and
these spheres should be seen as dialectically interrelated rather than strictly separated. She
explains that the private life of activists plays an important role in their involvement and
participation in movements. Parenthood and paid work, then, determine the time and energy
one has to get involved in collective work and, as women are considered to be the primal carers,
social roles and unequal distribution of family responsibilities negatively affect their participation,
while advantaging the involvement of their partners at the same time (Kosyfologou &
Papanikolopoulos, 2019; Vromen, 2003). As a result, mothers as women are not only kept in
the private space of home by the heteronormative patriarchy but also face extra barriers when it
comes to participating in street protests. Having nowhere to leave the kids de facto keeps them
from marches, while tagging them along poses important risks; “it is almost forbidden for
mothers. In an atmosphere of permanent fear for state repression, it is very difficult to take the
child and go to the protest. In order to do so, there must be an organizational provision
considering people that might come with their kids. | am 40 years old and | have a lot of friends
with small children. They haven't come to any of our marches for the past 2 years". Moreover,
family becomes a strongly discouraging factor also for daughters, as protests are not considered
the right place for young females and participation contradicts gender expectations (Einwohner
et al., 2000). Especially in a state with strong patriarchal traditions, the family environment
becomes the central place where gendered divisions become established; “I was never
discouraged by the violence. | was discouraged because | had to lie to my parents. For them it
was not okay, it was a mistake, and this prevented me a lot". When asked whether they think
this would happen if they were a boy, all three of the participants that mentioned family as a
central inhibitor for participating said no; “I believe there would be a passive resistance but not

even close to what | was hearing”.

Gender, race, legal status, ability, mental health and private life thus constitute
interlocking factors that not only determine the sense of belonging but also shape the terms of

participating in direct political action.
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6. CONCLUSION

With this dissertation, | attempted to broaden the gender research within social
movements and mobilization theory, by bringing forth the reality of women who participate in
mixed street protests in Athens. In order to explore the obstacles that hinder their involvement
and the challenges that obscure their sense of belonging, | provided empirical evidence by
conducting a qualitative feminist research with 14 women, whose narratives helped me examine

how their bodily experience in mobilizations is shaped on the basis of gender.

Drawing literature from a broad range of disciplines, | began by showcasing how the
traditional division of private and public sphere and the social construction of female identity, not
only exclude women from institutionalized politics, but also hinder their participation in other
political spaces. Relying on prior research on the intersection between gender and social
movements, | elaborated on the exclusion women face in such spaces due to gender
discrimination, entrenched mentalities and hierarchies that are reiterated within. Apart from the
lack of gender agendas and their marginalization as secondary to unilateral struggles, women's
narratives also showed that the internal processes of mixed political spaces are still permeated
by a patriarchal culture that inscribes women's participation within specific terms and

restrictions, constraining thus their involvement in equal terms.

Subsequently, | supported the claim that political participation manifests in a multitude of
highly gendered ways, where the extrovert action of movements becomes more contested for
women. Feminist interventions and critique in male-centered processes, along with the
empowerment and amplification of feminist collectives within movements, have challenged
gender stereotypes and traditional gender divisions of labor. Nevertheless, narratives confirmed
that women are still excluded from leadership roles, central positions, or even doing violence in
street protests. Even though significant developments have taken place in the past years, street
action remains a male dominated and privileged space, where the patriarchal and
confrontational tradition of protest imposes a performativity that must entail purely masculine
features, raising thus questions on the precarity of the vulnerable, engendered body. Slogans,
macho attitude, toxic masculinity, male gazes and gender violence establish street protests as

unsafe spaces, thus obscuring the sense of belonging for their feminine composition.

Ultimately, | used a feminist theoretical approach as an enabling framework in order to

provide an intersectional angle on how gender, race, ability, motherhood and the private life of

33



ISSUES OF ENGENDERED PARTICIPATION AND THE SENSE OF BELONGING
IN STREET MOBILIZATIONS: WOMEN'S EXPERIENCES IN ATHENS, GREECE

activists come together to shape their unique positionality that informs their bodily experience in
the streets of Athens. The intersectional approach of this dissertation thus constitutes a valuable
contribution to the gender research within social movements and mobilization, as it combines
interlocking factors to reject the universality of women's experience, and brings marginalized
voices in the center. Especially in the context of Greece, considering the political turbulence and
contention that prevailed in the country the past decade, along with the new era for activist and
militant feminist interventions forming their agenda and articulating their claims within the
movement, this research contributes to the documentation of the barriers women still face in
their participation, and urges their removal for a more inclusive and thus stronger movement to

emerge.

However, this research poses a number of limitations; extensive quantitative studies are still
missing in order to understand the demographics of people participating in protests with no
explicit gender agendas, while the inclusion of men in this research could provide a clearer
insight on the role gender plays in shaping the bodily experience. The addition of feminist/queer
protests would also provide a deeper insight on how experience, issues of exclusion and the
sense of belonging diversify according to the type of protest, however this was deemed
impossible for the extend of this project. Last but not least, gender literature within social
movements tends to emphasize the internal reiteration of inequality and often neglects
processes of resistance and change (Sasson-Levy & Rapoport, 2003). This research indeed
focused on the obstacles women face in their involvement with social movements and street
mobilization, but it nevertheless highlighted manifestations of resistance and struggles,
confirming that the public sphere is not a predetermined area but a locus of constant becoming,
engendered by performance. To use the words of one of the interviewees, “I am a woman and |
will protest with my femininity as visible as possible. | might want to wear a dress and you can
no longer patronize me for it. If | want to be violent and loot while wearing a dress | can, and |
will; | can do everything. | won't go along with the machoness of protests anymore; | am

representing myself in that moment, | need to feel like myself”.
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10. APPENDIX

i. Ethics Review

Ethical Review Application (ER/RV91/1) Rosa Vassilatu Vasilatou

Project Title Engendered Belonging in Street Protests in Greece
Status Approved

Email R.Vassilatu@sussex.ac.uk

Phone No. 07712497082

Applicant Status PG (Taught)

Department Sociology

Supervisor Lewicki, Aleksandra E

Project Start Date 20-May-2020

Project End Date 01-Sep-2020

External Funding in place No

External Collaborators No

Funder/Project Title

Name of Funder

Project Description With this research, | wish to explore the participation of women in street mobilizations, and understand
the reasons which hinder their involvement. Reading around the subject, the participation of women in
protests seems to be encompassed with matters of representation and construction of female identity,
issues of voice and saying in the political sphere, the question of inclusion and exclusion in movements,
as well as the masculinity and violence that traditionally surrounds the form of street protest. What is the
reality of women in Greece that participate in demonstrations, and which of these issues do emerge in
their experiences? How do they understand their sense of belonging in demonstrations and what
constrains their engagement?

To answer these questions, | plan on conducting semi-structured interviews with 10-15 self-identifying
women, in order to gain a deeper understanding on how gender affects their sense of belonging in the
streets of Athens. Since an intersectional approach is invaluable to capture the multiplicity of vulnerability
and the diversity of personal experience, | will seek to assemble a heterogenous sample of participants
in terms of gender, race, class, age, political beliefs and ability. Each person will take part in a one-hour
session, with the possibility of having an extra session upon request. The semi-structured interview will
have key points to go over, however the participants will be free to lead the discussion on their

embodied experiences.

ii. Information Sheet

ENGENDERED BELONGING IN STREET PROTESTS IN GREECE

This sheet is meant to provide you with all the needed information about the research study you
have been invited to participate to. Before you decide whether or not you wish to continue, it is
important for you to understand why the research is being done and what it will involve. Please
take the time to read the following information carefully, and do not hesitate to ask for extra
clarifications.

ABOUT THE STUDY

This research attempts to explore the reasons which hinder women's participation in street
protests in Greece. The involvement of women in demonstrations seems to be encompassed
with matters of representation and construction of female identity, issues of voice and saying in
the political sphere, the question of inclusion and exclusion in movements, as well as the
masculinity and violence that traditionally surrounds the form of street protest. When the division
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of the private and public is disrupted, the need for re-appropriation and engenderment of the
street emerges. What is the reality of women in Greece that participate in demonstrations, and
which of these issues do emerge in their experiences? How do they understand their sense of
belonging and what constrains their involvement?

The study will begin on the 15" of May and will run until the 1% of September. It will involve
interviews with participants to explore the embodied experience of women who take part in
demonstrations, in order to gain a deeper understanding on how gender affects their sense of
belonging in the streets.

ABOUT YOUR PARTICIPATION

You have been invited to participate in the study because you self-identify as a woman that has
taken part in street protests in Greece. This research will involve up to 15 persons from an
intersectional spectrum in terms of gender, race, class, age, and political beliefs.

Participation to this study is entirely voluntary. This means that it is completely up to you to
decide whether you wish to take part or not. If you do decide to participate, you will be given
this information sheet to keep and be asked to sing a consent form. Even if you decide to take
part and sign the form, you will still be free to withdraw at any time, without giving a reason.

The method that will be followed for the data collection process is interviews with participants.
This means that you will be asked to be interviewed and audio recorded, for one hour, at a
place of your choosing. The interview will be based of some key points/questions, which will
help unravel a discussion around the sense of belonging in street protests. Apart from that, you
will be sent a transcription of the audio recording, as well as of the research findings, for
potential misinterpretations or unintended exposure of identity (e.g. mention of incident that
might lead to the identification of a participant). The engagement to this second step is not
mandatory, but it is essential that you have the option to do so, if you wish.

ABOUT PERSONAL DATA

All personal data will be kept strictly confidential, as a subject to legal limitations. Confidentiality,
privacy and anonymity will be ensured in the collection, storage and publication of research
material.

Anonymization procedures will be in place with the use of pseudonyms, and potential identifiers
in the narratives/quotes used in the dissertation will be distorted. All sound recordings will be
deleted from any other device, and transcriptions, along with any sensitive personal information
connected to the pseudonyms, will be kept safe on an external disk, in an offline encrypted
folder. The only person that will have access to this information is me, as the main researcher,
and | will undertake both the transcriptions and translations of audio material. In view of a
potential PhD around the current topic, anonymized data will be kept confidentially for 5 years
upon the completion of the study, for future research and analysis. After the completion of this
period, all data will be destroyed.

Please note that, if | am approached by the Police in regards of any illegal activity that might be
enclosed in the interviews, | am legally obliged to hand out the data of this research.
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ABOUT THE RESULTS OF THE STUDY

The results of this research will be used for a dissertation at a postgraduate level. There is
currently no view of publication of this study, however, if you wish to obtain a copy of the
dissertation, it can be sent to you via email after completion.

It is important to note that participants of this study have the right to withdraw their research
data. This means that if, at any point of the process, you feel uncomfortable to proceed for any
reason, you can and you are prompted to withdraw your data, leading to direct destruction of
any records kept with personal info. However, the cut-off point for the withdraw of data will be
the 1° of August as a 45 days mark prior to submission of the dissertation. This time limit is
being set due to the constrains of the project, in order to be able to substitute needed data for
the completion of the research.

FURTHER INFO

| am conducting this research as a student at the University of Sussex, the School of Sociology,
Law & Politics, for an MA in Gender Studies, and this study has been approved by the Social
Sciences & Arts Cross-Schools Research Ethics Committee (C-REC). Ethical review application
number:

The University of Sussex has insurance in place to cover its legal liabilities in respect of this
study.

IF YOU DECIDE TO PARTICIPATE

To take part in the study, you should ask any questions that might arise after reading carefully
the information sheet, and sign the consent form provided. You can then contact me to inform
me about your decision and set a date, time and place for the conduction of the interview.

Thank you for taking the time to read this.
DATE

* For any further information or questions about the study, you can contact me directly via email
or telephone at rosa.vassilatu@gmail.com, +306949597671.

* For any concerns about the way in which the study has be conducted, you can contact the
Supervisor of this research, Ms. Aleksandra Lewicki, in the first instance. You can find her via
email or telephone at a.lewicki@sussex.ac.uk, +44(0)1273 873346.
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iii. Consent Form

Title of Project: Engendered Belonging in Street Protests in Greece
Name of Researcher and School: Rosa Vassilatu | University of Sussex
C-REC Ref no: ER/RV91 /1

| consent to being interviewed 1 or more times by the researcher

| agree to allowing the interview to be audio-recorded

| agree to making myself available for a further interview should it be required

| understand that | will be given a transcript of data concerning me for my approval before being
included in the write up of the research

| understand that | have given my approval for the name of my town/community, and/or the nature
of my work to be used in the final report of the project and further publications

| understand that in exceptional circumstances e.g. where the health, welfare and safety of myself or
others is compromised by information | might disclose, the researcher will be legally required to pass
this information onto an appropriate individual or agency

| understand that any information | provide is confidential, and that no information that | disclose will
lead to the identification of any individual in the reports on the project, either by the researcher or by
any other party

| have read the information sheet, had the opportunity to ask questions and | understand the
principles, procedures and possible risks involved

| consent to the processing of my personal information and data for the purposes of this research
study. | understand that such information will be treated as strictly confidential and handled in
accordance with the General Data Protection Regulation (GDPR) 2016

| understand that my participation is voluntary, that | can choose not to participate in part or all of
the project, and that | can withdraw at any stage of the project without being penalised or
disadvantaged in any way

| agree to take part in the above University of Sussex research project

| consent to my data being kept safely, anonymized and secured by the researcher for re-use in
future research and analysis for 5 years.

Please tick box

YES
[
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iv. Topic Guide
INTERVIEW QUESTIONS

Breaking the ice:

e What aspects of your identity do you think are relevant for the conversation we are
about to have and need to be stated in terms of self-identification?

o What was the first street protest you ever participated in?

e Do you go to protests alone? Is there a specific block you usually join and why?

e Have you developed specific routines around your participation in demonstrations? Is
there a preparation process you usually follow?

Raising issues:

e How do you think the features that you claim as your identity affect your participation in
street protests?

e How do you feel when you take part in street protests?

e s there something that you don't like in demonstrations?

e Do you feel safe in a demonstration? If not, what prevents you from feeling secure?

e Do you feel that you belong in protests / in the streets / in the public sphere? What are
the issues that hamper your sense of belonging in street protests?

e Have you ever felt like you do not want to participate again in a street protest? Why?

e Street protests are reported in a specific way following a mainstream narrative that
presents demonstrations as a predominantly conflict zone. Does that discourage your
participation? In which way?

e In your opinion, what hinders women's participation in street protests?

Closing-releasing tension:

e What role do you think gender plays in street protests?

e What comes to mind when you see women in protests?

e Do you think that more women participate nowadays in street mobilizations? What are
the reasons for this, according to your understanding?

e Which is the most unique/dear protest you have participated in? What makes it so
special for you?

e Would you like to share with me a snapshot from a street protest you will never forget?

Prompts / diary / cognitive map:

How did the day of the protest start/where did you gathered first/how did you prepare/how was
the march at the beginning?

(In case of incidents:)what did the police do/what did women do when men did X/how did you
feel at that moment/how did you react/tell me more about it/what did you think after the
march/did you discuss this with other women protesters?
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v. Transcription in Original Language

Me 1oLov TpOmo MIOTEVELS OTL T XAPAKTNPLOTIKA TNG TAUTOTNTAG GoU EMNPEAlOUV TN CULUETOXT) 00U;

Qpaia, Aoutdv og auTo o oNnpelo Ba KAvw Eva UivL LOTOPLKO YEVIKA yLa VoL 6oU e€nyrow. OUCLAOTIKA,
katePaivovtag o€ Mopeleg, LETA ATIO €Va ONUELO KAL LETA armd €va CUYKEKPLUEVO TTEPLOTATIKO, DUOCAC, TTPWTN
XPOVLQ, LETA doPNBNKaA YEVIKA Kat SV EaVaKATERNKA TIOTE PUEXPL VA UMW OTNV QUTOVOLLia. TUTIoU 2 xpovia TTou
Tipoonddnoa va KatéBw Kal pe Emtavay Kploelg mavikou. Anhadr péxpt tov QUooa, Tou auTo TToU Hou elxe
oupBel nTav otL evtaget Sev NEepa kaBOAou Toug SPOLOUG KTA, ATay Ttapa oAU pe Ttatdi Lou 0Ao To KAlpa E€pw
YW TIOAU EavaLEVO, NTAV KAl OL YOVEIG Lou davTAcou Ty, elxe mapa MOAU KOOUO Kal KATWE UE TPOUAleL TTapa
TIOAU TO va BAEMW OAOUG AUTOUG TOUG TUTIOUG, TUTIOUG VLT ouvRBwC lval Avtpeg, oL omolol elval KAUAWEVOL
YEVIKQ, oL oTtoiol elvatl pe PmoukdAta pe atdi pou Kat, xwplg va €xw KAmolo mpoBANUa mpodavwe e Ta
UTTOUKAALA LaKAPL EEPW YW VA TIETAUE OAEC TENOC TIAVTWY, OTAA KATIWG HE TPOUALeL Ttdpa oAU yiati Sev €xw
Kaulo epmotoouvn 0 AUTOUC TOUC AvOpWIOUC, UE ATOTEAECHA YEVIKA VAL Y{VEL VO TIEGLUO OO UMATOOUC KAl
€MELON elpat 1.58 EEpw yw KOL AUTO EXEL VAL KAVEL onpacia ag TOUUE e ToV TPOTIO Ttou uTtdpxw oto Spdpo yatl
0€ OXEQN UE TOUC AANOUG £€pw YW TTAVTA E(LAL TILO [LIKPOOKOTILKA. Kol €ylVe €va TIECLUO Kal KATIWG E KATATILE TO
TIARB0C OUGCLACTIKA Kat OmAG KATTOLOG, AVIPAC LAAAOV MapdAa auTd, Pe émlace amo tn northface todvta pov,
amd To XEPOUAL, Kat PE TPAPNEE KAl UMAKAUE O €Val OTITL KAl ATAV amméEw oL UIMAToOoL Kal Peivape Tapa TTOAES
WPEC Kal elyope dasl Sakpuyova, KAl armo TOTE YEVIKA ayxwOnka mapa oAU, Kol OTIOTE £XEL TUXEL VA KOTERW,
SnAadn €xel TUXEL va MAw UETA amd aUTO O€ opela 0To MOAUTEXVELD, AAAG O TPOTIOC YEVIKA TIOU UTtHPpXA HTAV
LE Tayxukapdia pe To ou EBAEma OTL TAVE val yivouv prdxala, taxukapdio kal KATwe anédbeuya aAG
VIPETIOUOUV KLOAQG VAL TO TIOPASEXTW, LLE OTTOTEAECUOL AMAQ VA ATOdEVYW YEVIKA TOV KOGO TIOU TIOALA YEVIKA
elya teAelwg ayvola kwvduvou, Sev e amaoyoholoe yevikad KaBoAou, omote dtav €BAETA YEVIKA TOUC TUTIOUG
QUTOUC EEPW YW TOUC LaupodopeUEVOUG, amAd Edeuya, aAAala e(oSpouLo N Umopel kat va Epeuya TEAEIWS
arod tnv mopela. AnAadn BupduaLl XapaKTNPLOTIKA OE TIOPEla TTOAUTEXVE(OU TTIOU HOU €XEL CUUPBEL auTO aKkpLBWG
TIOU 00U A€w. AUTO. Kal eTA dTav UIRKa 0TnV auTovopla auto 6Ao xaAdpwoe mapa TIOAU aAAA NTAV YEVIKA Kol
TO00 pe Tatd{ pou inclusive ouCLAOTIKA, ATAV TOOO CUYKEKPLULEVA OLC TTOU UE TOL ATOWOL TTOU UTIPXOVE TTIOU LG
€6lvav poAoUG ag TOULLE, KAl O€ yuvaikeg mpodavwg Kal o¢ TOUUE gV UTIHPXE AUTO TIOU YEVIKA LoU Ebuye
teAelwg o poPoc.

H oupETOXT 00U eMnPEeAlETAL, QIO O,TL IOU EXELG TIEL EWE TWPQ, IO TO aloOnua avaopAAELOG TO onolo

riny&deL amo v Bia kow tn cUyKPoU o ToU eVEEXOUEVWG Imopel va SnpuoupynBel péoa os pia mopeia.

Mwotevelg OtLeloan o euGAwWTN dvtwg yuvaika; H pkpookorik;

Nat, mpodavwe. Kat vopilw oTt autd €XeL va KAVEL VOLILW e TO OTL OTAV UTHPXAV OTLG TIOALTIKEC Stadikaoleg
TPV YIVEL OUCLOOTIKA N TTOPE(Q, TIPLY UTIAPEOU UE 0TO OPOUO, OTAV UTIPXO YEVIKA GE TIPOTIAPOOKEV OLOTIKEG A
noupe Stadikaciec, moté dev aloBaVOLOUY OTL LE KATIOLOV TPOTIO £XW XWPO EYW VO LIANOW Kal va UTtApEw.
Omote kal 0to SpOUO ALGBAVOUOUY YEVIKA TIAVTA TTOAU TILO EVAAWTN).

Apa TUOTEVELG OTL N CUMMETOXN ot SLadikaoleg mpv tnv mopeia ko n GUMETO)X otnv bl cuvbéovray,

Nai, yia tov (610 Adyo YeVIKA TIoU E€PELS, BEWPwW OTL OL AVTPEG TOU XWPOU QAVOTLULAVE TTAPA TTOAU TOV £QUTO TOUG
HEoQ amd AUTEC TLG SLabIKaOIeS KAl 000 YEVIKA Kal av TtpoontaBoUve val elval GEULVIOTEG, OTNV MTPAYUOTIKOTNTA
avTAoUV uTtepatia yevika amo tnv UTapEn TOUG OTOUG XWPOUG UE TO VO UTIOTLLAVE TG OUVIPOdLOCES TouC. Kalt
aKOUN Kat av eivatl SouAeLd ou poomaboU e E€pw Yw VA, LEUOVWHEVEC TIEPUTTWOELS, BEWPW OTL YEVIKA...
EEpELC TL, Aettoupyel OMwe To kKadevelo pe maLdl pou maALd OvTwe oL yuvalkeg elval og peydio Babuo
OTTOKAELOUEVEC OE TETOLOUG XWPOUC. AnAadn mpodavwe Sev elval E€pw yw EMITPENTO VAl LLAG OTIOKAELOUVE
TIOALTIKA KAl £XOUE UPLOTEL YEVIKA TTOAU EEPW YW KL TO GEULVIOUO AG TIOUHE LA AVTPEC, OANG TTapOAa aUTA
TO KAVOUVE Kal SEV UTTOPW va Tiw ABEAA TOUG, TO KAVOUVE YEVIKA amAd e TNV TTOAU BapPapn mapoucia Toug
KQTA TN YVWHN HOU.

Mol gival Ta. cuvaleOnpLoTa Iou Gou SnpoUPYOUVTAL OTAY CUKLETEXELS OE SLAONAWOELS;

Qpala, og TPAYHATA TIOU UTIAPEAV YEVIKA TIPLV TO queer awareness Jou Kat tpv apxlow va katefaivw ag moupe
o€ queer mpaypata oto §popo, elvat dofepn E€pw yw n Stadopd. Mot oTa MPWTA ALLOUVA LETA OO EVal
onuelo mapa moAU doPLopEvn, TTapa TTOAU ayXWUEVN, TIOAEG GoPEG KLOAAG KaTéRalva Pe EKE(VOV TOV YKOUEVA
Tou elxa TOTE YwPLg Adyo, ToAL amAd emeldn aloBavopouy mwe av yivel KATL Ba pe €XEL 0TO VOU TOU, TTOU QUTO
o¢ oV e E€peLg, eival, SnAadn Twpa ag MOV LE, TWPA TIOU UE AKOUW VA To Aéw £€pw yw lvatl dAOUA LoU ag
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Tou e, Sev E€pw yLaTl Bewpoloa LLE KATIOLOV TPOTIO ££pW YW OTL O YEPOGS O YKOUEVOG HOU Ba UE TPOOTATEVOEL
E KaTolov TPOTo aAAG auTnh ATav n aiobnon mou eiya.

Aev glvar $AoUA, ivart pLa KOWVWVIKA TPAYUATIKOTNTA EiTe HaC apEoel elte OxL

Ma, vouilw pe OTL KATWE TTAvVTa, Kal pe T didec pou dnhadn otav kateBalvape o QuTA e(XaLLE OTO VOU Lag va
€XOUE, SnAadn UTPYE YEVIKA ATUTIA e Toug pidoug pag mou kateBalvape pall autn yevika n Stadpoun pe
St pou E€pw yw 0To HUAAS pag, SnAadn OTL KATWE €XE OTO VOU GOU ToU eival E€pw Yw aUTOG 0 TUTIOC O¢
TIOUE TIOU KATIWE OAG AYATIAEL KAL OOC TIPOOEXEL AG TIOUHLE KOl AV YIVEL KATL, KOL EKELVOC ETTALPVE TIPAYUATA OO
auTo. KatalaBaivelg Tt ewow;

Now apé.'Hrav ko o xwpévog; ' H Atav povo avipag;

Nat, nTav o YwHevog emeldn Atav avipag, Bacikd. Autd! Twpa Bacikd oe 6Aa, SnAadn Bupdpual n mpwTn
emadn Hou NTav eVTAgel oTn pyada mpodavwe, 0TNV TPWTN TIOPELQ TTIOU ELXOUE KAVEL, TIOU TNV EXAUE KAVEL
padl pe Tig prmedAOveg Kal LG brastards, kat yevika ntav n mpwtn ¢popa mou unnpéa oe KATL TO omolo HoLAaleL
TIOAU TTEPLOCOTEPO LIE YLOPTH KAl EXEL TIAPA TTOAD TtepndAVELA Kal OXL EEpW YW E CUUBATIKOUC pe Ttadi pou
0poUC, OTIWCG eival To pride evbexopévwe. Htave, atoBavopouy, Bacikd atoBavououy Kal oAU pHeyaAlTepn
aodAAELD YEVIKA. 'HTav auTo, n aypla Xxapd Tou mdma KAmwe. AuTto éviwBa Katl EEPELG, akoun Kal av eyw Sev
ETUAEYW VOL VTUVOLLAL QVTIOTOLYQ, LOU apECEL AP TIOAU VAL TO BAETW OTIC pideg pou Kal Ta AevASLa Lou 1
otav ag moU e kateBalvw e Tov Avtpéa, otav o Avipéag elvat ABAva E€pw yw dopaye TakoLvLa Kot
kataAaBawva otL SnAadn émalpva cuvValoONUATIKA TTAPA TTOAAG TIPAYULATA YL TO YEYOVOG OTL 0 AVTpEQC TTOU
elval koulp kat BEAeL va dopael TakoUVLa EVOEXOUEVWE KAl OTAV TINyalVeL 0TO 0EAAG yLa KadE ATAVE amod TIG
bOPEG YeEVIKA TIOU TOU eTLTPENOTAVE OVIWG va dpopdel. OTOTE €malpva amod auTo Kol Emalpva Kol Yevika kabapd
KLOAQG yLa LEva ag TIOULE E TNV TTapouoia Hou oe TETola paypata oto Spouo. AnAadn autd OTL Lovo
TEPNPAVELD YEVIKA YLAL TNV TTOPOU LA LaG 0TOV SNUOCLO XWPOo, amo EKEVO TO ONUE(D Kal PETA.

Emeidn €xelg undpEel TOO0 0g MOpeieg Tou £xouv EekABP0 EUPUAO IPAONO, 00 KoL o AAAEG TTOU TO EUdUAO

AT Sev elval IpoaoTd, av GUYKPIVELS TO CUVALGOAATO TIOU 0OU SNLLOUPYOUVTOL OTO €VOL KAL OTO GAAO,

noteg Sradopég unapxouy;

ATIO TN Ui YEVIKA, O€ QUTA TIOU SEV €XOUV XWPO YLA YUVALKEC, queer UTIOKE(LEVA KOl YEVIKA TNV KowoTnTa elpal:
Taxukapbdia, ayxog, Alyo KauAa ayXwHEVOC AAAA EEPELS, aUTO TNG adpevaAivng aANG KAl auTo VoUW YEVIKA UE
KATIWG apVNTIKO TIPOCNHO, VLA QUTO UTIAPEE YEVIKA KOL 1 LETATOTILON 1N NALKLOKN Q7o TN OTLYH YEVIKA TTOU
katdAafBa mwg nTav emikivéuvo oUcLaoTIKA OTOUATNOE va eivat YeEVIKA N adpevaAivn KaAR Kat EEPELG N
Taxukapdia kat o défog. Kat amod tnv GAAN yevika elvat apa oAl urtepndavela kal cuykivnon evoexouévweg.
AnAadn TAvTa CUYKIVOU AL, KL TWPa CUYKLVABNKA.

YNApXeLKATLTIOU SV 00U QPETEL OTLG KIVNTOTIOW|0ELS;

Ot pratool (YéAla) katl evdexopévwe MoANEG dopEC exw aloBavBel aBoAa e Tov KOopo Kat eniong viwbw, Sev
EEpw aLTO mailel va elval PIAOAKUPO YeVIKA aAAG ag OV E Kal CALEPA TO EVIWOQ, «Nn xouvta Sev TeAeiwoe To
73%», KATIWG YEVIKA UE EVOXAEL AUTO TO TTAALO, TTapadoatakd pe Taldi pou KKE E€pw yw kat ddon n Aplotepd
YEVIKQ, BAOLKA KAL N aploTEPA UE eVOXAEL ylaTi elval matplwTtikn pe maldi pou dSnAadn epéva auto pou Buuilet -
KL TTATPLAPXLKE YEVIKA olyoupa-. OmdTe yevikd auTtod Sev LapETEL SEV UOU QPEDEL N aPLOTEPA KAl SEV LOU
0pE€oouV cUPBOALKA Kal Ta cuvBruaTa E€pw yw oe daon kat dev ta Aéw KLOAaC, auTo.

Tiuoe epnobifeL va awoBavBeis aoddlela oe nopeleg mou Sev Exouv Eudulo mpoonuo;

Eeee (mavon) katapxag moceg popég Exou e mAeL o€ opeieg tou Sev elval GeUVIOTIKEC 1y queer Kal Pag £XoUV
KavAavtioel TumoL Mooeg PopEQ YeVIKA, ATIELPEG. Eyw €xw BYAAEL DOUA YKOUEVOUG YEVIKA artd TETOLA TIPAY AT
EVIWHETAEY aAAQ e AAAN Aoyikr) pe Ttaldi Lou EEPELG KAL TILO [IKPOUAQ. AUTO AOUTOV HoU daiveTal OTL KATIWG
EVIOXVEL TO YEYOVOG OTL eKEL eYwW Bplokopal cav KATTOLo 0eE0UAALKO — EPWTLKO UTIOKEUEVO E€pW YW, KATIOLO
KOUAAGKL pe adidas ag mou e, To onoio £€peLg, o€ auTod To vudomalapo TENOG maviwy olyoupa Ba (...) Katl. Auto
LE EVOXAOUOE Kat atnv dpaon ylati pe matdi pou adalpel amd tnv MOALTIKH 00U TAUTOTNTA EEpw Yw Glyoupa.
AUTO, 00U €A KL TIPLV YEVIKA KAl OL TUTIOL TIOU KAVOUVE UTtaaAa ylati SV TouG EUMLOTEVORLAL OUTE TIOALTIKA,
EVOEXOUEVWG TIG TIEPLOCOTEPEC GOPEC YEVIKA E(VAL KAYKOUPES Kol TUTIOL YEVIKA Tou elval poul acePelg ag
TIOUE TIPOG EUAG Kal opodofikol kat KapapaAdkeg kol kapamacho. AuTtol ag ToU e pe KAvouv va aloBavopat
avaodalela. AVTA TTAVW KATW, AUTA BACKA.
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vi. Coding Process

Part One: Initial Markup

ABANTIKRG, HKpO ToavTdke. Kdmote édepva kat pdoka pall pouv aAAd 1o éxw otapathoet autd, AAAG
yuarl éxw oraparioet va nnyalvw oe oAl peydheg kot ouykpouolakés nopeleg. (mabon) Nnyatvw
OE TILO XOAQPEC,

Kdmote elya pia poutiva, £épw yw, o “10 nouv xoarePaivape og autég TIg HeyaAeg mopeleg eixa ta
auykekputéva polya nov dopaya oe nopela, ta pavriiia nou énapva pall pou, To gakog pou,
pdoxa pou kth. AmAd twpa Sev To kavw ma.

Me notov tpdno meTeDELS GTL Ta XAPAKTNPLOTIKE TG TauTtdnTds oou ennpediouV T CUNHETOXT
oou;

Koltage va deig, évag, eey, ndvra eixa pia avnouyia yua to 1t Ba yiver av pe mdaoouve. Apa yiver pua
oUAANYN, )t pia aOAANPN, Ui npooaywyr). Mtopel va punv kdvels thmota kal va kataAfgeLs va
eloal oto AT. To onolo eivan npofAnparikd, SnAasdd Sev, névra undpye pa avnouyia yua v
napovoia pou ylati Afepa ot pia, ano to noubevd, pua rpooaywyr urnopel va katalrtet og
oUAANYn 1} avtiotaon xatd tng apxisg, kal avtd, dtav fuouvva e adeteg Stapovris otnv EAAGSa,
prtopel va Suakivdiveve ty mbBavdtnta touv va ndpw eAAnvixr 8o Ba Ejeve oTo
TMOWIKG pou pntpwo. Apa Sev édrave to va Eépw ot Sev Ba kdvw AEee, napdlavta,
evréAeL Sev pe mudoave MotE yua katt, SnAadri povo Alyo §0Ao éxw dasl me-dop a. E, oUtE éviwoa
OTL JE oTOXOMOU|oQVE yia autd, oL apyéc. BEéBawa, oe aviipacioTikég mopeleg ta npdypara eivay
Siaopetikd, kal dev mijyawva yia autév Tov Adyo, yiarl EviwBa 6t elpat kivolpevog otdxoc. Ie
QVTLOUYKEVIPWOEL Baoikd.

AVTIOUYKEVTPWOELS, TL EVVOEIG;

Ynapyet n yroptr twv Iukwv mou yivetat kGBe ypovo kal katd Baon eivar ypuoauvylteg xat ot
aviypuoavyitec. 'H dMeg neputtiioet mou §EpeLg, mave va kavouve a ex8fiAwon ot onooldrnote
kaL ylveral avriouykévrpwon yla va tnv epnodloet. Exel népa vay, viwBw éti yivopat kivolpevog
oto)og.

Ané tnv @AAn mAeupd.
Nat, and v @h\n mevpd.
Nowa elvan o ouvaoBiparta rouv cou Snuloupyolvratl OTav CURUETEXELS 08 SladnAwoELS;

Eee (mavon), yevikd Sev vibBw dveta avapeoa o moAl kbopo. Navra motedw 61kt Ba yivel. Kat
autd pou Snuovpyel pa pdvipn avnouxia, Snhasdh Sev elpal Apepn otig SiadnAwoeis. Akdun Kat
OTIG O HIKPEG, YaAapéc, Bupdpat fpouva og pia otov Mewpaid, yia tov Odooa nou ag RoULE, oK,
600 fpaotav ota otevd tou Nepad kat otn Nikawa fuouy nto xahapr, dtav draoape ag modue
kovtd ota ypadeia tng Xpuorig Auyng moué o yiveral Alyo mio moAl, va UApXEL pla éviaon,
xwpig va onpaivel 6t Ba yivouv prdyag at evubEnwea pe moudi pou Toug aApo’e pou
ot éviwBa &ti Kamt Ba yivel Twpa kgt TN ¢t Ba yivel. Nopi{w pou éxet Heivet and to
AexépBpn tou 08 yevixa 6Ao a ees, oL Eviwoa dpa oAl eykAwBLopévn oE kATl
nope[eaEee, vopui{w oty BupdpatdnAabs xapaxtnpLoTikd pua ntopela mou éviwBa 6T nviyopat,
néer, auto eiva,

Eneldn eixe ndpo moAU k6opo Kat eiXe OAU Evraon;

Yrupye napa noAvg k6opoc, o onoiog, Sev EEpw OE TOLO WITAOK fUoUVa Kav, YEVIKG EiXE yiver Evag
Xapoc. Kau nuactav, Epw yw, ot kanowo Spopo nou, otny Iradiou exel mou avefaivel mou ylveral
Alyo o otevi xat frav n Asutépa tou Aekéuppn, 8 Tou AexéuBpn, TOTE mou kdnke to Sévrpo. To ‘8,
Suo pépeg petd n Sohodovia. Eeee, mou var Sev Bupdpal, pag v néoave and v astuvopia, o

oqube

50



ISSUES OF ENGENDERED PARTICIPATION AND THE SENSE OF BELONGING
IN STREET MOBILIZATIONS: WOMEN'S EXPERIENCES IN ATHENS, GREECE

ouvnexmuévgxm elvat o noAd ouvaloBnuatikd olyoupa ke egartiag dAwy auTwy mw EXet
ouppet kat egatriag tou yeyovarog bt Sev elpat oiyoupn ot avilapfdvopal mARPWE TO WG EXEL
peretedyBel GAo autd, yiarl undpyet petefEhgn.

Tumotebelg 6t to éxel Siadopomnouioet téco oA nou os £Xet Pépel oe autd o onpelo;

Nopilw eivat yevixo to pawduevo. Exava oviws pa oulftnon T npodAAeg kat oulntéyape
axkplBug o nwe Exel petefeAyBel n kowwvia kat to pénv emuyelpnua firav, o kbopog £xeL koupaotel
0 kOopOG PAENEL povo TV kaBnpepvdtnta tou kat Sev pnopel va Set Alyo napakdrw, Sev pmopel va
alAdgel npdypata Sev propel va intrhoet npdypara yard nwg Ba {foet pe 500 pe 400 evpw TNV
owoyéverd tou. Aev elpal olyoupo 6t To evotepvilopan MARPWS, wWoTAo0 val, unapxet GoPepr
Swadoponolnon kat elvat kowwvikr, elval Babid kowwvikr. Kat vouilw ot Sev undpyet xat 5iabeon
mAfov yia va aAldgeLc mpdypora,

Kat 6Ao autd to Aeg we GvBpwitog il we yuvaixa cUyKeKPLIéva;

Nopifw eivan xau ta U0, vopilw ét Sev pnopw va to Staywplow,

Etot motedw kot eyw. Kat karahaBaivw én 6Aa ta Inuipara epdulonololvial, wotdéoo RbeAa
va eruBepawnow nwe ot o aloBdveoat Kat £aU.

Exzwuxdvanvoxmuxm SuBeor| cou va Seig To £uduAo Evrovo rj Oxt Mo MOAG Xpovia ETEva. A
va unv npoonabw va Sw T Siaxdopd, va unv npoonab) va pe Siadoponotiow oE OxXECT HE TOUG
uMAomouc]Onéte yPaupEVO UGANOV pEoa Hou elval TOAD évtovo n un Unapén éudulou, napdt
UTIAPXEL KaL TTAPOTL Elvat EVIOVN OF TTOAAES OTIYUES, YL va Unv akpiBug yevikevow kat tnv

nepimtwon pov.

Moot givat oL Adyot ou epnobdifouv tnv aloBnon tou avijkewy yevikd os nopeleg oto Xwpo kat T
Snpéowa odaipa;

(...)Etpéuoq e tov onolo éxet Siapopdpwlel o ypog ma. Ankadry 6Ao auto to npdaypa nou Sev pe

newdlel kaBoAou, kave avraptixo noAew, loa ioa mou Ba elpon ndpa oAU unép, wotdoo n

pavaila n onoia xukAodpopel oo xwWpo Kot To yeyovos ot Suipopol narepolAndeg Ba anodpacicovy

va ndpouv keddAL, xwpic oe autd va eival pua culoyixr anddaon i va eivadja npaypoatikr 4&— quk
avaykn, pe éxeL anoBappivel dpe oA and 1o va, evwow ot Ba epnAakd evEpya o€ mpaypata

povo av anodaciow ot avtd ta npaypata afiouy ndpa noAl To YWPO Kal 1O XPOVO HoU, Kat Katd

T dAAa Ba kavw KaTL apketd erudavelakd kal auto wylel olyovpa ta tedeutaia 3 pe 4 xpévu:]

Kot puoikd £xet va kével pe 1o no owpa éxet Sikalwpa oro Snpédoto xwpo yevikd. Exoupe et ta
teAevtala xpdvia Bavdrou cwpdrwy nov Bewpolvrav ot Sev avrikav exel, Sev mAnpoiv ta
Kpurjpia npokeipévou va elval oefaotd.

Nat, vat, oupdwvw.
‘Exerg aroBavBei noté ot Sev BEAELS va EavacuppeTaoyEl; o StabnAwosls;
Koita, to Sev 8éAw favd Sev unopw va anavriow BeTikd.

Nay, eivat oav 1o «dev Ba favanuwy, avtiv mv aloBnon avapwtiépal av EXEL; VIWOEL TOTE Kat
yrael,

Ege, kolta éywe Eépw yw ota Askepfplavd, otnv mpwivr mopeia, va éxw katéPeL pe Evav dilo kat
eivat ToAU ok n auvBnkn kot Eadvika BAEnw kat paciotes va katefaivouv pe poraia. To
QNMOTEAECHA TEADS MAVTWY autol ATav va mAakwvouv pe akpaia Bla dAoug autods Toug
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/ Natvat, akopa akopa. Kai vouilw c'm_ SuoxoAa Ba 1o gf_gegdow, 6nhadn unopei va naw o€ S-6-7
NOpELeg KalL va Hnv Hou éxet akdun diyeL and to pUard. duotuxws- Nat autd BAfnw. Noullw ot
elpaote n e€aipeon orov kavdva, ol ¢£uwwnxéq4ndpxouv autd ta neplotatxd oiyoupa Sev eivat
napaptia. adov undpyouv ekdvee, Bivreo, 1o BAENOUME. AAAG TEAkG vouiw dTL Tig HEYaADTEPES
$aoapleg g kdvouvta par napd ot 6ta6n2\wré;/

And g enmippoé¢ nou elxeg, MME, owkoyévela KTA, and elkdveg ae nOpeleg, oe éxavav va
TUOTEVELG OTL O KGopoS exel itav 50-S0 Gvipeg yuvaikeg;

Eeg, vopilw nwg 6xtEv'u<d £Xw Tty evIUnwan, vevika dtav PAGUE yia avBpunous, 1o puaid pag
naeL yevikG oe Gvipel. Twpa, o€ nopeleg nou, €rol dnwg Tig €xOUV NAPOUCIAOEL T Hivila, HE

onaolpara, wotopleg, BavbaAiopous kA kar, epéva SuokoAa Ba nfiyatve 10 puald pou 8TL o KGOHOG

rfirav S0-50 yuvaixeg, davrdlopal dT unipxav o noAl avtpes. ITEPEOTUNIKG (0w, aAAd pnopet

kat va nédrw péoa Sev {épw. D 1\,0\‘2.

Akdpa kat ofjpepa ot yuvaikeg Sev Bswpoipacte dvra nou Hropel va aokrjoouv noAwrruty. Mag
Oewpouv, Bewpouv Tig yVwHES Hag unobeéoTepE ag MOUKE, autd aviAapfavopal.

Muote gL 6t 1) cURpPETOXT EVOS atdpou o€ nopela punopel va ennpeactet and evbexdpuevo
NEPLOPIGHS OTHV AGKNOT) NOALTIKAG

Nuureiw nw val. Karapxdg unapyouv dvBpwnot nou 5ev O£wpouv T0 HEUIVIOHO NMOATTKI].
NopiZouv nws elvat éva érolva xape va Aéyape, va NEPEOOVHE THY Wpa Hag, oav xOuL To BAENouy,
oav 51&0¢con yia aviibpaory, 6ev 10 Bewpouv noAtnnd kivnua. H undpyouv autol tou Bewpouv ot
fitav NaMd, evidé L, HETG ot yuvalkes Yndilouv, dopdve navreAdvia, ondte T GAho va
Stexdikrioouv ma. Twpa é,n Atav oav Sikalwpa va To anokTioouv To anoKTAoauE, T GAAo va
Bédouve {yélia),

Katd tn yvawpun oov Tt @Ao pnopel va eprobilel 1y auppetoysh yuvatkwy og S1abnAwoeLs;

Nopilw én...@é ‘ra peyaAtitepa epnodta eivan 1o nepBEANOV TOUG T0 0IXOYEVE Laxd, avidlopat.
el elpaote kal évag Aadg nou ot OIKOYEVELaKES OXEOELS Elvat MOAU oTevEC, RPOKEIMEVOU Va Hijv
KAKOXapaKINPLOTOUUE and tig owoyévelég pag, and toug pidoug pag, and kanolov nou pnopel va
Has SeroTAV Nopeia Kaw va UiV T0 NEPLUEVEL ard EPAC, otibrinote, voul{w ot eivar évag
avaotaktkdg x(apdyom,gﬂné exel koL népa pdAov elvar kar autd ou oou elna npw ya péva,
SnAabn dryfiowe dofolviat SnAasdn 6T Oa tpavpariotody, dt unopei va épBouv Ge ovykpouon He
aotuvoptkoUS k. Kat r 16éa autr nou mAaviérat 6T evidlet va StexkSikjooupe KTA @A a¢ pav to
pravoupe ota drpaéépw yw, 6T apa dravoupe va kdvoupue NOPeteg KTA, Einacte katAlyo
UOTEPIKEG, Alyo TPEAES, Alyo eViGEeL péxpt EVOG oplopévou onHELOU OK, KaTWS étﬂuml kuptwg
elvai oL Adyol. =

TupdAo ruatever Ot nallet 1o GUAO (ot ouppeTOXTt) oTG OPEIES;

Xy, doe pe va 1o okedtw Aiyo autd, Tiva oou fw, npénet va elvat ndt kAt avriotoyoy Kat ol
yuvalkeg ot (bieg Oewpoupe dtu bev £xoupe Suvapn va akouotel n pwvry pag, ondte Sev uralvoupe

xav otn Sladikaola pdAAov, katBa glonpdéoupe :nv anodokipaoia twv avipwy lowg, kat elpacte —-bﬂ“’ka

Kat HaOnpéves pEyoAwREVES VO ELHQOTE MO ITOUXES; RIO EUYEVIKES, TTLO YAUKES, V& HNV QNAaTOUUE,
va unv SIEKSIXOUHE, ONOTE Bewpw) MWS sival Kat autd évag UEYGAOS Mapdyovrag oto va Hinv RAVE ot
yuvalkeg oe nopetec.

Tuépyexal oto HUaAd étav BAERreLS yuvaixeg 0 SLa6NAWOELL;
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Part Two: Taking Notes
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Part Three: Quote Selection & Reoccurring Topics

va tpéfw va doyw. Aev Ba propéow. Kat 6tav poonabeic va cwoelg Tov eautd cou Sev Ba okedreic Tov dhhov Simha o Ba
npoonadei kat avtog va cwbei, Snhadn Sev Eépw av pnopw va Bactotw oe KdTtoov GANOV va PE TTPooTatéEel, 600 Kat av
pou Aéve ot Ba eipaote Simha cou, pnv ¢oﬁdom.|

yuvaikeg HKPOKAHWUEVEG Kol a8UVANEC, OTIWG L HIKpOKA WAV yuvaika Sev onpaivel 6TL Sev éxel tn SUvaun va ondoet
pa Bltpiva.| 2

avarnpioa. AAAG yevikd vopilw ot o oAt BorBnoe to yeyovog 6t umripxe BoriBeta and ta pékn g nopeiag, Kat 6L 6o

It TO XWPO ToU Esxivnus.|

TapouoLdoeL Ta piviia, pe onacipata, Bavéaliopoig KTA kat epéva Svokola Ba mrjyatve To pUadS pou 6t o Kéouoqkﬁtgv 50-
50 yuvaikeg, pavrdalopat 6TL LTIHPXAV TILO TIOAD GVIPEG. STEPEOTUTIKG iowd, ahAd prtopei kat va LoxVeL. AKOUA Kat CrjpEpa oL
yuvaikeg 8ev Bewpolpaote dvra ou PIopEi va aoKfoouV ToATkr. Bewpolv TIg YVWHEG pag unoSeéorepaq.| E

OLKOYEVELOKEG OXEOELG Elval TIOAD OTEVEG, TIPOKELLEVOU VA UNV KAKOXAPAKTNPLOTOULE Qrtd TOV 6TIOLoV UIopEt va pag S‘eg‘m’nv
TopEia KAl val fnV TO TIEPLHEVEL aTTd EPAG, OTLNTOTE, VOUlw OTL elval évag avaoTaATKog mapdyovtag. Ao ekel Kat népd*-\
towg poPouvivtal 6tL Ba Tpavpatiotoly, 6Tt prtopei va épBouv oe cUykpouon pe actuvoptkoug KTA. Kat n tdéa autr ou )
mAaviétat 6TL evratel va Stek8ikriooupe KTA aAld ag unv to ¢pravoupe ota drpa EEpw yw, OTL dpa GTdvou e va Kavoupe
nopeieg KT, eipaote kat Aiyo votepikég, Aiyo TpeAég, Aiyo evidgel péxpt evog oplopévou onueiou DK,I

avtipetwri{ovral Ot Le Tov KAAUTEPO TPOTIO 1) EVYEVIKO N} TIPOOTATEUTIKO. Baoikd moAAEG Gpopég iowg eTBETIKA Ka
SnuioupyolvTatl Kot KATAOTAOELG péoa Ot TIopeisg Tou pe dépvouv oAEG bopég oe dBoln Bon. ... Aev viwBw acdalrg,
eneldn eipat yuvaika dev vivbw ucc})o}\r‘](;.|

oto Spopo ev B€Aouv kat To otevouv. Qofolvrat Kat yia To ECWTEPLKOS TG Ttopeiag yiati oAAég popég Snuioupyovval

£MELCO81a OTNV TOPELa a6 ATopa ToU ouupetéxouv.!

aAAd Bewpw OTL EXeL va KAvel pe T paroida kat to vianAikt «a npBape kat Ba oag mouAooupe paykiég kat Ba maifoupe §0Ao
kaw Ba metdfoupe mETpeg Kat Ba pifoupe Ta mavra 6Aa» eivat auth n toéikn cupnepidopd ToU OTTOU Kat va TNV METUXW Sev
Ba pe kavel va viwow aveta. Eipat katd g Biag vevu«')tepa.|

aodadiig i 6Tt avijkw. Kupldtepa yiati ouvhBuwg Sev yvovray, Sev umdpxet Bratdtnta olte aut n patoila. Mmopei va ty
Selg, o omavia kat og oAU pikpotepo Babuo. dev atoBdavopat aohalrc 6tav n oupneptdopd TWV ATOPWY YUPW HoU eivat
ToAD smeermr'].‘

oou 6Tt Sev eivat Ghikd mpog ta ecéva N ko yevikotepa. Ziyoupa n doknon Biag petald pndtowyv Kot Tou CUHATOG TG
nopeiaq.l

va guv8Lanopdwaelg mopeieg 1 va maifelg GUVTOVIOTIKG poo oe nopeia..|

k’-drav

Rosa Vassilatu Vasilatou
(VULNER)ABILITY

Rosa Vassilatu Vasilatou
BODILY VULNERABILITY

Rosa Vassilatu Vasilatou
PHYSICAL INTEGRITY

Rosa Vassilatu Vasilatou
AGAINST VIOLENCE

Rosa Vassilatu Vasilatou
VIOLENCE AND ESSENTIALISTIC BELIEFS

Rosa Vassilatu Vasilatou
SAFETY OF FEM. PROTESTS

Rosa Vassilatu Vasilatou
INCLUSION FOR LESS ABLE

Rosa Vassilatu Vasilatou
EXCLUSION FROM PROTESTS & VIOLENCE.
REPRESENTATION

Rosa Vassilatu Vasilatou
FAMILY

Rosa Vassilatu Vasilatou
EXCLUSION IN PROTESTS

Rosa Vassilatu Vasilatou
GENDER VIOLENCE AND EXCLUSION

Rosa Vassilatu Vasilatou
AGAINST VIOLENCE, TOXIC MASCULINITY

Rosa Vassilatu Vasilatou
BELONGING IN QUEER & FEM PROTESTS

Rosa Vassilatu Vasilatou
FAMILY

Rosa Vassilatu Vasilatou
GENDER VIOLENCE

Rosa Vassilatu Vasilatou
EXCLUSION. ROLES & POSITIONS

Rosa Vassilatu Vasilatou
SENSE OF BELONGING
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EMMELINE PUNKHURST @

paroila ané niow Tou. Akolyovtag éva tétolo cuvBnua, avtilapBdavecat 6Tt oto (610 To oW TG Topeiag ol sloal kaTt
Sradopetiko, emerdn akplBwg ev etepokabopilecal n idia, o kaBopilouv Stadopetikd autoi ot ontoiot opilouv kaL T
ocuvOrkn eite aUTO eivat oL aévavtt eite qUTO elval KaL To oWHA TNG r(opeiaq.l

b peTIk N GWUATOSO S o VXWTIKd. Slabop XEW
évav avtpa oto 51ké pou Vog kat Stadopetikd Ba Siaxeiplotolv epéva. ZuvrBwg autd ou Ba Ttouv yLa Tou AVTpeG eival a,
éva matSaxt emeldn eivat kovrog, v oe péva Ba oUve a TNV KOVTr TV Tdma ou KatéPnke kat otny mopeia Epw yw Kot

'

BéeLvag, | @
Xwpou. Tt NpBeg va kavelg edw, to Sev éxelg moAutkn artodn, n dowr) cou kabopiletat kabapd kat HOVO Ao To yeyovog Tt
enmléyelg f} tpoomnabeic va Bpelg epwtikoic CUVTPOGOUG aTTO EVA CUYKEKPLUEVO x(bpo.|

v 10 TipocéSou e Aiyo oto ou anodacilouv va KAvouv VIOU oL UITAToot, ETAEYOUV va KAVOUV O onueia 6mou Bpiokovtat
yuvaikeg upootd,
BAénw va yivetat. Ot akopn kat ta npwta Yekaopata Ba yivouv oAl mo xapnAd, mouv cuvnBwg n péon EAAnvida eivat Aiyo
1o XapnAd amné tov péco EAAnva kat Ba cupBei oiyoupa oAl 1o Kovtd oe onueia Ta onoia eivat kopitola, yuvaikeg,

=y

pa KAt povo yiati autr givat n avtidnn toug. Aev to Aéw cav BEéodato, OTL £ToL auTod ToTELW, AUTO

whatever, yiati auth givat n avriAndr Toug. AKGpa KaL artd TOUG ACUPHATOUG EYW EXEL TUXEL va akoVow SimAa to xTumrote

ekel Tov elvat ot ykopeveg. (Aot ekeivo To onueio tng mopeiag Bewpeitat mo C(5I'JV(!|.10).|

auTto éva koppdtt g Stadopornoinong tou xwpou wg 1tpog to GuAo Twv avBpwnwv ot ontoiot katefaivouv oe opeia. To
onoio pnopei va eivat unocuveidnto, propei va eivat anéAuta cuveldntd, TapoAautd pia oAb kKAaootkn cuvBrikn. |

KukAodopel oTo Xwpo Kat To yeyovag ot Stddopol matepouAndeg Ba amodacicovy va apouv keddy, xwpig o autd va eivat
pia cuAdoyikr amodaon f va eivat P TIPAYHATLKY avaykn, Le el amoBappuvel ape oAU \

ALEXANDRA KOLONTAI

O appevwIto, OXL TOSIKA OAa aQUTA, ArAd UTEAPXOUV. AVTiOTOLX OXL TEAVTQ, YLO VO UITOPELG VOl ETUTEAECELG KATL QVTIOTOLXO Kat
va UIopeig va €xeLg Tov i81o oeBacpo, Tnv idta TéAog MAVIWY avayvwpLon ano Ta cuvipodLa cou Kat va TiPpoKaAei pa
EUIMLOTOOUVN TIPETEL VA KAVELG KATL TTAPONOLO. (QUTO Eivat TEPLOPLOTIKG) OXL LOVO yia TG BNAukOTNTEG, aAAd KaL YL TIG
QAPREVWNOTNTES, ATO TN TN TTOL TO Va KateBaivels oTo §pOLo TIPEMEL VA XEL AIYWG APPEVWTIA XAPAKTNPLOTIKA.| @

OMAoeL pe PitAok 1tou Ba kdvouv pia tapéppacn aAld oAl pepovwpéva. MNarti eivat Sopnpéva auTd Ta TPAyHaTe Xpovia
Twpa ya va ardfouv £TotL oto 6pc’)uo.|

TIO otkeiat oTo 5popo, Tpouepn avtonenoifnon kat pa wpaia oyoupld tou Sev éxet va kAveL pe tnv alaloveia mou pmopei
va iwBelg oe Pkt opdda kat entteleis kdrmola ipaypata pe Tov iSlo Tpdmo mou ta emreloly ot aggavwnérnn—:s.l

oA nipdypata ou Ba oe Kavouv va viwBeLg 6TL avrikelg kamou. Ot eioat oe éva PitAok 1Tou cou Sivel pdyparta KoL To
otnpilelg. H epmepia xtiletal kat n ERmoTtooUvn o€ £va WITAOK yia péva Xtiletat amd tn) oTdon Tou oTto Spéuo.|

oe EAKUEL KO OV UTTAPXEL Suvapiki, Kot Bpiokw TNV EQUTH) HOU OTO TA§IKO KAl HETA UTTAPXEL XWPOG VA Bpw TNV EQUTH) HOU Kat
OTO HETAVAOTEUTIKG Kat oTo §udulg, va Sobei xwpog armd to pwthok kat Ty mopeia, ekel viwBeig Mol o évrova to aioBnua
TOU QVIKELY, XWPIG QUTO va eival T0O XwPOTAEIKO, va etval Tio TToAU TTOATIKG Kat SLEUPULEVO pE TV évvola OTL EXouV

kataktnBel mpdyparta. ... Ot xwpdve otnv atlévra. Ekel viwbelg éva aioBnpa avi KELV.| @

Bla mapdyetat povo anéd dvipes. Exet ondoet auté ta tehevtaia xpovia, gxL plikd, oAAd uttdpxouv Stadopetikég Gpyolpeg
oto Spopo. [lapdAautd eivat kupiapxn akOUn KL aPPEVWTIOTNTA Kat HoVOltwAEiTat and dvtpec.!

QKOUYETAL N avTpikh), N cuvBnpuatoloyia, oL BEPATIKEG, PEXPL TIWE OPYAVWVETAL TO OTISHTIOTE TO OTIOI0 UITOPEL VaL NV XwpdEeL
dAAo kOopo kat pia aohalela n omoia peneL va kepdnBel kat MPEMEL va UTIAPXEL HE OPOUG EPTILOTOOUVNG KAL OXL LE OPOUS

epmepiag ald epmepiag Katd BAon KoL TTOALTIKNG Kt AppeEVWTING uszrd.‘ l -

Rosa Vassilatu Vasilatou
GENDER VIOLENCE

Rosa Vassilatu Vasilatou
SLOGANS

Rosa Vassilatu Vasilatou
POSITIONALITY - BODY

Rosa Vassilatu Vasilatou
SEXISM - EXCLUSION

Rosa Vassilatu Vasilatou
GENDER VIOLENCE

Rosa Vassilatu Vasilatou
PRACTISES OF EXCLUSION

Rosa Vassilatu Vasilatou
EXCLUDING ROLES & POSITIONS

Rosa Vassilatu Vasilatou
SUPPORTS VIOLENCE BUT

Rosa Vassilatu Vasilatou
TOXIC MASCULINE PERFORMATIVITY

Rosa Vassilatu Vasilatou
MASCULINE TERMS OF PROTEST

Rosa Vassilatu Vasilatou
BELONGING FEM VS OTHER PROTEST

Rosa Vassilatu Vasilatou
BELONGING MEMBER VS NOT

Rosa Vassilatu Vasilatou
BELONGING AND INCLUSION

Rosa Vassilatu Vasilatou

MASCULINITY AND NON EXPRESSION OF FEAR

Rosa Vassilatu Vasilatou
MASCULINITY AND VIOLENCE

Rosa Vassilatu Vasilatou
EXCLUSION FROM ATO Z

Rnsa Vassilatu Vasilaton

57



ISSUES OF ENGENDERED PARTICIPATION AND THE SENSE OF BELONGING
IN STREET MOBILIZATIONS: WOMEN'S EXPERIENCES IN ATHENS, GREECE

vii. Themes & Topics

1. Uncontrolled violence as the central aspect that constrains participation
- Police brutality

- Physical integrity and bodily vulnerability

- The gendered body

- Gender violence

- Excluding violent practices

- Supports violence but excluded from it

2. Obstacles, barriers, and challenges that obscure the sense of belonging
- Being a member

- Exclusion in social movements

- Male dominated & macho space

- Roles & positions

- Masculine performativity

- Slogans

- Other excluding practices

3. Unique positionality as the lever that informs the bodily experience
- Other terms & feminist/queer protests

- Race

- (Vulner)Ability

- Private sphere

- Motherhood and family

58



ISSUES OF ENGENDERED PARTICIPATION AND THE SENSE OF BELONGING
IN STREET MOBILIZATIONS: WOMEN'S EXPERIENCES IN ATHENS, GREECE

viii. Quotes’ Translation

POLICE BRUTALITY
‘| know that what you do is irrelevant and that the march doesn't have to be violent for the police to attack. You know for a fact that, with absolutely no reason, you can arbitrarily suffer
terrible violence, or end up in the police station out of nowhere”

“Getting arrested is not scary for me; | am afraid of getting beaten cause | don't know what their limits are anymore, they have no boundaries”

PHYSICAL INTEGRITY & BODILY VULNERABILITY
‘It was a very realistic fear for my physical integrity, for my breathing specifically. | couldn't breath. Hm, which okay, | know that is anticipated in protests”

*Okay, | am thinking that my body is more vulnerable in an abuse or an attack, and if I know | am not protected, it will make me not to go somewhere. Not putting my body in danger is for
me above everything”

GENDERED BODY
“Female friends often say they will not go to the protest because they feel it will be more difficult and dangerous for them, whereas male friends will basically say ok we will go, get into
fighting, do a little bit of our gymnastics and all is good”

“When you are short for example; for a man they will say oh, look a small kid, but for me, they will say aah, the shortie, what is she looking for at a protest, no place for he”

‘| feel more vulnerable in a protest. Does this happen because | am weaker as a person and | have been told that | am weaker because | am a woman, so this happens in my mind? Maybe.
But generally, | think that the woman's body is weaker”

“We have male friends that are only 50 kilos but, because they are men and are supposed to be more (brutal), they are the ones who throw molotovs”

GENDER VIOLENCE
“It certainly involves a much stronger insecurity, about what is going to happen to me and how | will be able to handle it, because all this unbridled violence is a structured mentality, no
longer towards the individual but towards their gender”

“What grossly stresses my out the most is whether | will suffer any kind of violence, based on my gender”

EXCLUDING VIOLENT PRACTISES
“| feel that | don't converse at all in such terms, so in order not to get into the unpleasant process of confronting this brutal violence in the context of anti-violence, | may prefer not to
participate in a protest. And that is why it is discouraging”

59



ISSUES OF ENGENDERED PARTICIPATION AND THE SENSE OF BELONGING
IN STREET MOBILIZATIONS: WOMEN'S EXPERIENCES IN ATHENS, GREECE

‘| think that because we are brought up with softer terms in a context (pauses) less authoritarian, we haven't leamnt to beat up someone in order to get something. The streets have these
conditions and that discourages us”

“In other words, for me, the discouragement from violence has more to do with the feminist consciousness, which is mediated through gender, rather than with the very fact that | am a
woman. Being a feminist involves my growing up as a woman to a very large extent, but the course was not linear, it was not a given”

SUPPORTS VIOLENCE BUT
“We don't like that our comrades get beaten up, but deep inside we are happy that there is someone to guerilla fight within the fucking city”

‘I don't mind at all, do a city guerrilla, | will be very much in favour. However, the macho attitude that is circulating the movement and the fact that various patriarchs will take decisions,
without those being collective ones or a real need, this has discouraged me a lot”

‘It frightens me to see all those men with the molotovs, of course | have no problem with molotovs, | wish all of us(gender:female) would throw the, I just have no kind of trust for those
men. Everything belongs to them. They are the ones who will flirt you intensively, they will look at your ass no matter where you are, the same ones who will sexualize you and protect you
at the same time. Power relations for the most part and deeply internal stuff. They are the ones who shout from the back of the room in assemblies and everyone stops to hear them cause
their voice has different decibels, industrially constructed decibels. The same ones who will potentially abuse you sexually and then you leave the collective cause no one believes you"

EXCLUSION FROM VIOLENCE
“The very fact that | haven't thrown a molotov has to do with the fact that | am a woman. Even so, | made my first one when | was 15 (laughs). | made it, but | never threw it"

“Have we seen many women given the right to be in front? | think not. Even if they have the bodily structure for it, they will not be given the chance, they will not be positioned there”

‘I think that if we wanted, we could break stuff and cause damages or whatever else happens in protests. Not all women are petite and weak, just as being a petite woman doesn’t mean
you don't have the strength to break a shop window”

“there are some women in the second row, but they are women who embrace a total masculinity, right? As a feminine woman, | would never have the chance to be on the second row, even
though | am sure that | would be able to beat up far more cops that half of the men in front”

BEING A MEMBER
“Being a member in autonomous groups this became far easier. Generally speaking, | stopped feeling fear completely”

“If I know there will be a clash, | don't feel safe. But if I'm organized, | feel far more security”

“If I am in the assembly, | feel much more protected. And that means | feel less insecurity”
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EXCLUSION IN SOCIAL MOVEMENTS
“When | was in preparatory processes, | never felt like | had space to speak or to exist. So, in the streets | always felt more vulnerable”
“It's far more easier to be included in a collective as a man, they take you more seriously. Multiple barriers are created for women”

‘| felt that issues related to being a queer woman were being displaced by the dominant narratives of collectives. Their agenda did not include issues of gender oppression or female
empowerment, nor LGBTQI+ and sexual liberation claims, which for me are at the core of my thinking. So, the fact that I'm a woman has slowed down the process of my politicization”

"Essentialist beliefs are reproduced in the internal of movements. Even if you, as a woman, decide to join a left or anarchist collective to fight the limits society sets for you, you will be
confronted by the fact that Reason is only expressed by masculinities, and in relation to it, you are the otherness, the emotion, the vulnerability, the feminized existence, which is completely
devalued”

“Women participate in these, but when we place our participation as women is when we experience exclusions. As far as we participate as comrades in the same struggle, we might
experience unprecedented acceptance and roles and powers, that we are being respected. However, when we do politics and pose claims as women against our male comrades, this is
when limitation starts”

“There are so many examples of gender violence within the movement, | don't know where to begin. Most times, if not all, such incidents are covered up by the group. There is no safe
space for women"

“The sense of belonging... Well | feel it intensively in the slogans, if there is a community that attracts you, and you find yourself within their class struggle, and there is space for you to find
your claims in race and gender, and the block in the street is inclusive, and you feel embraced, this is where you feel like you belong. When issues are included in the agenda’

MALE DOMINATED & MACHO SPACE
“It's a feeling that unfortunately strengthened through my participation, that protests are male-dominated spaces. | enter the marches and the bodies around me are male, the people who
give the pulse and the slogans are men. It was somewhat more like wood, raw, alien to the ways | have learnt or would want to politicize myself and participate in mobilizations”

“Through seeing the body of a protest, through the under-representation of women in important roles in a block, you feel that you are not enough to be there, that there is no space for you
to freely exist”

“When you see images solely of men or masculinities in protests, this might not prevent you, but it will surely not facilitate or urge participation”

“When we speak about people, the mind goes directly to male. The mainstream narrative of protests, from what you hear and see in the media, with everything that happens like clashes,
vandalisms, looting etc, it is extremely difficult even for me to think that the people participating were 50-50 male and female, | imagine there were more men. Stereotypically maybe, but
maybe it is also true. Until today, women are not considered equal to do politics”
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“The performativity of the streets completely excludes us as women, as femininities, because the way that claims are being done in the streets exclude me by default. And if | was a queer
subjectivity? Don't even get me started with that. They are not just excluded, there is absolutely no space for them”

“Images are all male. This has the connotation that violence is only practices by men. Which is no longer true. Not completely, but we see other figures nowadays in the streets. Even so,
masculinity prevails, and it is monopolized by men”

‘I don't like the black protests, meaning those who lack beauty and dlitter, even if they are grief protests, not having pop culture, not being an inclusive space for all. The black macho
protests make it very difficult for me and | try to avoid them, except if there is a fight or a struggle | need to give in them, in order for something to change. If a mobilization does not have an
intersectional character, | mostly don't go”

“The system doesn't give us such roles. We are not the ones who must take it to the streets, unless it is a matter of social reproduction, something in the female nature and identity. Going
out of this context, this is a role that doesn't belong to us, it's not what we have to do. So, this prevents us right from the start, the first and most basic reason is that it constitutes a field in
which we have no right to speak and does not correspond to us”

‘I don't always feel like | belong. Whatever makes my atmosphere more toxic, either this is masculinity, the heteropatriarchy, macho acts, things than people | know or not do, or male gazes,
violence in protests, toxic behaviors of not only men, all this builds a climate that prevents spaces of freedom and care to be made. Usually, such practices hold a misogynistic character.
People who try to hinder our sense of belonging; we simply try to reoccupy it"

ROLES & POSITIONS
“Itis the classic reflex of the macho people of the movement who, in order to protect you, will place you further back. Which is also part of the differentiation of the movement according to
gender for people in protests. It may happen subconsciously or absolutely consciously, but it is nevertheless a very classic condition”

“Not so long ago, women were nowhere to be found, men held the safeguarding position, the bagpipes etc. Even though women participated in processes, they existed internally, they were
not in such positions. This has changed in the past years, but not radically”

“Women are always far back. Protests are male dominated; any way we look at it, they are the ones with visibility. There is not so much femininity, or at least it is not so visible. Even if there
are women participating, they will not seem feminine in order to match the philosophy of that moment”

‘| cannot be in the first chain as a woman because | am not considered militant enough, according to the patriarchal perception and the ritual of conflict. The sticks also cannot be held by
women, who will be found far behind, certainly after the 2nd and 3rd chain, especially if it is a clashing protest. This is where our role and position is shown most clearly”

"Maybe because I'm a woman, and this goes for other female comrades as well, | had the role of keeping the block safe. The fact that chains should be made, how to organize the
safeguarding, who will hold the bagpipe, what is the plan to leave the protest safely and where will this block go next, phoning lawyers, etc, the whole know-how of care for the block, is a
female role, that of a militant woman who will do it anyway”
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MASCULINE PERFORMATIVITY
“In the assembilies | was feeling very uncomfortable because | was a woman, cause | should not be very sexualized in order to be treated as an equal member, so | was generally very
oppressed, making my voice heavier, wearing specific clothes that fit the standards”

“It is more intense, more guarding, more masculine. In order to have the same respect and recognition from your comrades you must perform something similar. This is limiting for
femininities, since participation in protest must entail purely masculine features”

“In order to survive in this atmosphere, we need to obtain a masculine performativity, and not all women are willing to do so — thank god- and there are many who do not know how. They
are willing to but do not feel strong enough to do so. Others reject this but a very big part of women, in order to be included, performs masculinity, does not constitute a femininity. And this
is something that affects participation greatly”

“There are girls who do not feel they can be themselves there. Femininity has no place in the established culture of the protest; she feels awkward, discouraged, unwanted. She doesn't see
others like her, so she is the other; scared and simply not belonging”

OTHER EXCLUDING PRACTISES
“How many times have we gone to protests and guys flirted heavily with us? This reinforces the fact that | am there as a sexual-erotic subject, and this bothers me because it strips me from
my political identity”

“You will feel empowered only if you are in the part of the protest that is a safe space. There are many protests where we got into fighting between us because space was granted to
abusers, rapists, who have been reported as such, but with no result. The victims were the ones who left”

“‘And then there are these kinds of comments like, she came to the protest to find a boyfriend, a very classic discussion in the movement. Why did you come here, you have no political
thought, you just try to find a sexual partner and adopt his thoughts”

“Come on, she is afraid because she is a woman. Even though | know a lot of male comrades who were scared, but they do not have the right to express it”

SLOGANS
“For me, the most characteristic are the slogans. We must shout for a whole life that we are a (he)worker, it seems like never in my life have | been a (she)worker (laughs). | don't exist
anywhere; | don't exist as a woman in slogans”

“It's pretty clear the gender issue in protests, even from slogans; cops - pussies for example, it's full-on macho. Listening to such a slogan, you realize that in the very body of the protest you
are the other, exactly because you do not define yourself, but you are defined differently by those who also determine the conditions of the protest”

OTHER TERMS
“In my ritual | have added femininity. | will wear lipstick before going to a protest, even if | don't wear it at all in general, only because | want to add visibility to the femininity”
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“There are militant protests that do not have the characteristics of violence, but the movement does not consider them as such. For me, the fact that queer subjectivities took it openly and
freely to the streets and managed to break the police blockage without getting physical is also a very militant action. The macho masculine violence should not be the absolute criteria for a
victory in the streets”

‘| believe that protest are de facto confrontational, and this is the way they should be. But they have to be violent to be confrontational. The queer liberation march, for example. It was full-
on confrontational; it just didn't put over subjects in danger. Screaming outside of the parliament “The great Alexander was a lesbian” is a slogan that carries unimaginable confrontation”

“I'am a woman and | will protest with my femininity as visible as possible. | might want to wear a dress and you cannot patronize me for it. If | want to be violent and loot while wearing a
dress | can, and | will; I can do everything. | will no longer support the blackness of protests; it's not that it bothers me, but | am representing myself in that moment, | need to feel like
myself’

“In the feminist protests, because they become more and more inclusive, you feel more empowered, more familiar in the streets, you feel self-confident and a security that doesn’t have to do
with the arrogance you feel in a mixed group where you have to perform the same way masculinities do”

“The only protests in which | feel safe are the feminist and the queer ones. Mostly because they have no physical violence and rarely have macho attitudes, | feel like | belong

RACE
“There was always a concern about my presence because | knew that an out of nowhere arrest could lead to resistance against authority, and that, when | was on residence permits in
Greece, could jeopardize the possibility of obtaining Greek citizenship”

‘I don't feel | belong. | feel more like an object to be seen than someone who participates, especially when they make no effort to include me. If shit goes left, | know there will be nobody to
protect me. Espedially when it comes to photographers... OMG. The very moment | step into a protest | know it, | feel it, this is why they do it. Everyone comes to photograph the black
person in the mobilization (sighing) so, so tiring”

“My color, the fact that | belong to the black race is the main reason that prevents me from participating. When | think about the dangers and whether to join or not, being a woman is rarely
put into the equation. Race always comes first”

‘I have to be alert; | feel no security whatsoever. First of all, the police is there. Since a little girl | have been targeting by them and the police has invaded my everyday life, so their
presence... I'm like shit, if something goes left, where is my exit?"

“A lot of things weigh in to build a connection with your environment, and ownership is of paramount importance; as a community we don't have a lot of things belonging to us. But if | own
a house, | will feel indeed that the street in front of it is my concern, | will have a saying about what happens in it. Which is a little twisted, if you think about it, you know capitalism and all
(laughs). And of course, when you hear for 30 years ‘go back to your country'...”
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(VULNER)ABILITY
“Participation is prevented for me because my loss of vision will make it impossible for me to protect myself. And | cannot rely on someone else to protect me because, when you are trying
to save yourself, you will not think about the person next to you”

“Well, personal health issues and moving difficulties had discouraged me. if the protest is a risky one with no provisions, | prefer not to put anyone in this position. Because | might be
vulnerable and have 3 people helping me, but in this way they become vulnerable as well, you know? So, | end up staying at home?"

“After many years of involvement, | started to have a lot of fear for what might happen in the protests. This, along with my panic attacks and my increasing agoraphobia, prevented me from
participating completely”

AGE
“Older people think about fewer things. Kids, payments, salaries, vacation. And maybe who are they going to vote for when the time comes. There is nothing else, no urging for change, all of
the things we were thinking about when we were younger. So, no urge to participate in a protest. Willingness to participate plummets with age, but not for all”

PRIVATE SPHERE
‘I have work in the afternoons — when most of the marches take place — and that means | cannot participate, because | need my job to survive’

“Austerity measures, the demolition of the welfare state, kids' centers closed, no elderly houses anymore, no payed help at home. This means that the family has to provide more apart from
making ends meet in a very difficult period. And family, along with care work, predominantly means woman. The unpaid second shift then becomes third and fourth”

FAMILY
“One of the biggest obstacles would be family, | suppose. It is where we grow up, and how. We feel the urge to fulfil our parents demands, as girls we learn not to raise our voices against
them usually, we are told to do one thing or not do something else, and we obey. When your family does not support these kinds of practices, it is very difficult to do otherwise”

‘I was never discouraged by the violence (in the protests). | was discouraged because | had to lie to my parents. For them this was not okay, it was a mistake, and this prevented me a lot.
(If I were a boy) | believe there would be a passive resistance but not even close to what | was hearing”

“Of course, police brutality increases fear a lot, you feel completely insecure. And that might not affect you directly, but it will affect your mother, your father or your family in general, who wiill
prevent you from going”

MOTHERHOOD
“You cannot go to a protest with your kid or leave it alone at the house. And patriarchy keeps the mother at home with the kid, not the father. So, it is almost forbidden for mothers. In an
atmosphere of permanent fear for state repression, it is very difficult to take the child and go to the protest. In order to do so, there must be an organizational provision considering people
that might come with their kids. | am 40 years old and | have a lot of friends with small children. They haven't come to any of our marches for the past 2 years”
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